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PROJECT PROPOSAL 
ABSTRACT 


CREATING A STRATEGIC PLAN ADDRESSING THE HOUSING NEEDS 


OF THE PEOPLE THROUGH THE ESTABLISHMENT 


OF A TENDING MINISTRY 


by 
Ricky Watkins 


United Theological Seminary 


Faculty Mentors 


Kenneth W. Cummings, D.Min. 
Robert C. Walker, D.Min. 


The objective of this ministry within the Taylor Memorial Baptist Church is to create a 


strategic plan to build affordable housing in the Waverly community of Richland County, 


South Carolina. The method that was used was quantitative in nature using a survey that 


was comprised solely of closed end questions. The findings of this project leads to a need 


for this housing ministry, and the majority of the congregation is aware and supports the 


project. The conclusion that was drawn is that the project had to be done in a phased and 


structured manner. 
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INTRODUCTION 


The project for the Taylor Memorial Baptist Church is to create a Tending 
Ministry that will address the housing needs within the community that surrounds the 
church. The existing Food and Clothing Ministry will become a part of the newly created 
Tending Ministry. The idea is for the church to have a ministry that truly tends to the 
needs of the people. This project unfolds in the context of the Taylor Memorial Baptist 
Church in Columbia. Taylor Memorial Baptist Church is an inner-city church in the heart 
of Columbia. Although this is an inner-city church, the majority of the members are 
country folk. This gives the church the feel of a country church that just happens to be 
located in the city. 

The Taylor Memorial Baptist Church today is challenged to go leaps and bounds 
beyond just being there to disciple and provide all that the people of God would need to 
encourage spiritual growth which would foster a closer relationship with God. This 
church has a responsibility to look and respond to every force that would have a negative 
impact on God’s creation with emphasis on those He created in His own image. When 
we examine John chapter 21:15-19, which is the New Testament foundational text for 
this narrative and project we see in verse 16 how Jesus cleverly shifts His language from 
feeding to tending: A second Jesus asks, “Simon son of John, do you love me?” He said 


to him, “Yes, Lord; you know that I love you.” Jesus said to him, 


“Tend my sheep.”! The departure from “feeding to tending” implies that there is more 
that needs to be done than just feeding. When we take a hard look at Nehemiah chapter 
5:1-5, which is the foundational Old Testament text, we see clearly that the charge may 
be to do one thing (like rebuild the walls), but there may be many other issues that need 
to be addressed before the walls can be rebuilt. 

The Waverly community of Columbia is a community that has been neglected. 
The people in this community are among the poorest of the poor. Being among the 
poorest of the poor lends to having to live in substandard housing. The title of the project 
is the “Strategic Plan for Taylor Memorial Baptist Church to Create a Tending Ministry 
to Build Affordable Housing.” The housing that will be built will happen on properties 
that are currently owned by the church. Each lot is a lot where there use to be a home. 
Each lot is vacant and waiting for the rebuilding to begin. The funding will come from 
grants that will be provided by the South Caroling Housing Finance Department. The 
grants are made available for non-profit organizations to build affordable housing. 

The introduction describes the project. Chapter one gives an overview of my life. 
The focus is on my spiritual journey. This chapter also examines the context, and the 
synergy that follows. The chapter tells how my life experiences merge with and lead me 
to this project. 

Chapter two gives my understanding of this ministry project. In a narrative it tells 
what material is available on the subject. Each author is mentioned along with the books, 
journals and articles that were used in the research. Chapter three gives the theoretical 


foundation of the project. This chapter also looks at the biblical and historical foundation 


'In 21:16. 


for this project by examining the Old and New Testament text from a scholarly 
perspective. There is also a theological reflection that is given to help serve as a part of 
the foundation for this project. 

Chapter four addresses the methodology that was used in the development of this 
project. The chapter restates the context setting and gives an overview of who the context 
and professional associates are and the role that they played in the development and 
implementation of this project. Chapter five gives an overview of what happened during 
the project implementation. There will also highlights of the specifics of the project such 
as workshops and sermon series. Chapter six gives the conclusion of the project with 
some theological reflections and personal viewpoints during the field experience. The 
chapter gives my own ideas and insights on lessons learned from the project along with 


hindsight considerations that can be employed by others. 


CHAPTER ONE 
MINISTRY FOCUS 


This is a model of ministry that is designed to impact the everyday lives of many 
of the people who live in the community where the Taylor Memorial Baptist Church is 
located. It is important to understand my youth and the memories that I have of when I 
was young. My family members and friends who had an impact on me during my youth 
will be discussed here. Through reflecting on certain situations, I will show who and what 
had positive and negative impacts on my life. Who I am now will be addressed by 
covering my spirituality, my intellect, who I am socially, and who I am as a pastor, 
spouse and parent. The evolution of my life and who I am becoming has a direct impact 
on my model for ministry. Some of what will be shown will be the ministry nuances, the 
urgency that exists in this ministry and the impact the model will have on the ministries 


currently and going forward. 


Spiritual Autobiography 


I am a native of New York City, New York. I am the son of the late John and 
Carrie Watkins. I was born in Harlem Hospital in New York City on July 6, 1949, and 
raised on the Lower East Side of Manhattan New York. My father passed away when I 
was one year old and my mother passed away when I was nine. At this young age, it was 


difficult trying to rationalize/understand why my parents were taken from my life at such 
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a young age. It was not possible for me to understand the reasons why God would allow 
my parents to be removed from my life when I was so young. 

Our family was made up of one brother, three sisters and me. Each of them passed 
at what many would consider a young age. My brother passed away at the age of fifty- 
five; my oldest sister passed away at the age of forty-eight; my middle sister passed away 
at the age of sixty-one; and my youngest sister passed away at the age of sixty-six. Two 
of my sisters lived in the city projects. There are many people who would call the 
projects sub-standard housing. One of my sisters (my youngest sister) lived in an 
apartment in Harlem that was truly nice. When a child lives with someone other than 
their parent, my experience reminds me that the child never feels like he or she had a 
place to truly call home. My experience reminds me that having a home is not just a place 
where you sleep and eat. In my eyes a home is a place where you find love, comfort, 
safety, and peace. A home is a place where you have a space that you can call your own. 
This is what I may have been missing in my younger years. This does not mean that my 
sisters and grandmother did not love me. I am sure that they loved me, but in my eyes 
there is no love like the love of a parent. When a young person brings a friend home, it is 
difficult to say this is my house when you live with your sister or grandmother. In my 
eyes, if you bring a friend home and you live with a parent it is natural to say this is my 
house. A young person who can feel that he or she has a home that is filled with a 
parent’s love, feels comfortable, and feels safe, is living a life that is conducive to 
working toward being a productive member of society. 

Being raised in part by my grandmother is the time that I believe the seeds of faith 


were sown in me. My time with her gave me the opportunity to attend Shiloh Baptist 


Church in Harlem. My grandmother would pick me up from the Lower East Side of 
Manhattan and take me to church in Harlem. I was baptized in Shiloh Baptist Church. 

When I did not attend Shiloh, I attended St. Augustine Episcopal Church. 
Although I did not realize it at the time, my time at St. Augustine also helped to form the 
seeds of faith in my life. St. Augustine was the neighborhood church. This was the church 
that most of my friends attended. It is also what I call the default church where I attended 
when for whatever reason my grandmother did not come to get me. I enjoyed Sunday 
school at St. Augustine because that was the meeting place for all of the kids in the 
neighborhood. What brought most of the kids to the church on Sunday were the 
doughnuts, cake, milk, and juice that were served to all of us. The other side is that all of 
the kids from the neighborhood went to the early morning service because it was the 
shortest service. The whole idea was to get church over with as quickly as possible so 
that everyone would have all day to play. The seeds of faith may have been sown in my 
younger years with my grandmother, at St Augustine, and at Shiloh, but god did not 
become real to me until my time in the military. It was during the existential moments in 
Viet Nam, when my life hung in the balance, that God truly became real to me. 

Being educated in the public schools in New York City during the 1950’s and the 
1960’s was a completely different experience than what it is today. The church played a 
major part in what happened in the neighborhoods. During the 1950’s and 1960’s, every 
young person in elementary, junior high or high school had the opportunity to attend 
religious instructions. What this meant was that if the local church offered religious 
instruction, the students would be released from school early so that they could attend. 


This was an offer that most all of my friends and me embraced. What is interesting is that 
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at the time each of us was just looking to get out of school. The impact that the additional 
religious instructions would have on us was not even a thought. 

The significant bad memories during this period were all tied to the fact that I did 
not have any parents. There is an interesting phenomenon that came about because of 
those bad events. These events appeared to have helped to shape me in ways that end up 
being positive. It can be said that the bad events that happened caused me to work harder 
at making things happen in my life. Losing my parents caused me to realize when I was 
young, that if I needed or wanted anything, I had to do it or get it myself. With the 
exception of a few friends, most of my friends from my youth are either dead or in jail. In 
reflection, most of the young people who attended Sunday school with us along with 
those who went to religious instruction with us seem to have turned out okay. This could 
be just a coincidence. If it is a coincidence, it is an interesting one. 

The significant good memories that I had were all connected to friends and 
family. All of the memories that I had of my mother are good. There are memories of 
going to work with her. She worked in city hall, which was close to our housing project. 
She had an evening job. There are memories of going to school, coming home, getting 
the day’s homework done, and then going to work with her. Many would probably think 
that going to work with their mother would be a bad thing; but, after reflecting on my 
adolescence, this was a time of closeness; it was a form of bonding. 

My mother’s job was so close to where we lived that on a nice day (or sometimes 
even on a not so nice day) it only took ten minutes to get there if you walked briskly. It 
was the walk to her job that is the most memorable. There was always something good to 


talk about. What she usually wanted to talk about was life and what it was going to take 


for her son not to end up like her and many of her African American friends, cleaning 
offices for a living. 

There are clear memories of emptying out trashcans and cleaning out ashtrays. 
This was during the time when it was okay to smoke in the office, and it seemed to me 
that everyone smoked or had a dirty ashtray on their desk. Events that are not pleasant 
when they happen can in fact be looked at as pleasant when reflected upon especially 
when those involved in the event were unknowingly spending their last days together. 


The event itself becomes irrelevant and those involved in it take prominence. 


Who Impacted My Life? / How Has It Affected My Life? 


I had an army of people who impacted my life. My first grade teacher, Mrs. Gold, 
is my earliest recollection. She is the one who got me started reading in a way that made 
it fun. Of all of the elementary school teachers that I had, she is the one who stands out. 
She was a Jewish woman who also lived in the neighborhood. Whenever I saw her, her 
question was what did you try to read today? Then there was my fourth grade music 
teacher; his name escapes me; but it was this music teacher who chose me to play in the 
band. Playing a musical instrument led me to stay in the band from elementary school 
through junior high school, high school and into the army. The impact of this teacher’s 
choice had a greater impact than was initially imagined. In order to play in the band, each 
student had to maintain passing grades in all of their classes. My love for music forced 
me to work hard at passing all of my classes. The choice that this teacher made led to me 
playing a solo a Carnegie Hall at the age of fourteen. It was music that led me to be a part 


of what was known as Pete’s House Productions. Pete’s House Productions is where I 


met my drama instructor. He was a Broadway director who worked with and taught 
acting to underprivileged youth. My role was initially as a musician playing Broadway 
music for the productions. It was not long before I began studying drama. It was music 
and drama that kept me on track and away from what many would call street life. At the 
time, there was no way to know that what I was doing was going to have a major impact 
on my life. There were some things that worked for everyone immediately. As quiet as it 
is kept, if you are going to be an actor, reading is something that had to be done every 
day. Memorization is something that every actor has to master. Spending hours reading 
and memorizing everyday paid off not just in acting, but also in school. The reading 
levels of all the youth involved in Pete’s House Productions far exceeded their grade 
level. As friends go, my drama instructor is one that impacted my life so much so that 
putting everything that he did within the number of pages allotted for this paper cannot be 
done. 

Clara was associated with Pete’s House Productions through her relationship with 
an organization called the Henry Street Settlement. She was also the director of the 
Counsel on Adoptable Children for the State of New York. After my mother passed away 
Clara took me under her wing and gave me the guidance that was needed to make it 
through the life I was living. Clara was married to Bill and they had no children. My 
relationship with Clara and Bill began when I was ten years old and lasted into young 
adulthood. It was through my relationship with Clara and Bill that gave me the 
opportunity to experience a side of life that none of the other underprivileged youth on 
the Lower East Side of Manhattan had. Each year they took me to an island off of the 


coast of Long Island, New York. The island is called Shelter Island. It is an exclusive 
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island that can only be reached by boat. Everyone on the island owned a home there, 
rented a home there, or was there by invitation. Spending time on Shelter Island showed 
me that there was a side of life that did not only exist on television. My experience with 
the people of the island was through the other children on the island. Every child that I 
associated with had a sailboat. This was a sailing community, so Clara and Bill saw fit to 
give me access to a (Sunfish) sailboat that I could call my own. I do not remember seeing 
other Black people on the island. This observation does not mean that I ever felt like I 
was not welcome. 

Church was not a part of the daily routine but praying was. Clara and Bill were 
both catholic. At this point in his life, I was a bit Episcopal and Baptist. There is no place 
in my memory that says there was a church on Shelter Island. All of my memories of the 
time spent on Shelter Island were positive. It was through my experience with Bill and 
Clara that I learned the importance of helping others. I learned over time that there are 
those who it does not take much to lend a helping hand to someone who is in need. It was 
not until I grew older that I realized the impact of what Clara and Bill had done for me. 
The ability to get away from the city for a good part of the summer months probably 
saved my life. Changing the environment I lived in during the summer months added a 
new dimension to my life. Most of the young people that I grew up with were reared by 
either their mother or father or both. Reflecting on my youth and viewing it through a 
particular lens I can see the good that came out of the loss of both parents at a young age. 
When my life is compared to my peers, it can be seen that I had the opportunity to 
experience life in a way that was not available to most of my peers. Do not take this to 


mean that I would choose not to have parents if I could go back and do life over again. 
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During my youth, I had no idea what God’s providence was. Today the providence 
appears to be crystal clear when I reflect on my life. I also understand that there could 
very well be a chasm that exists between what a psychologist/sociologist would think and 
what I think as it relates to whether the loss of both parents had a positive or negative 
impact on my life. 

My youngest sister had a major impact on my life. She had no children, so her and 
her husband Claude met most of my financial needs from the age of nine through 
seventeen. It was from Claude that I learned what a work ethic was all about. It was 
Claude who taught me that if there was anything that I wanted in this life, the way to get 
it was to go out and get it myself: no excuses. He taught me that what I had to do was to 
figure out what needed to be done to get the things that I wanted, and then just do it 
(legally). My sister and Claude owned an apartment in New York and a house in South 
Carolina. They owned a used car lot in New York City and in South Carolina. They also 
owned a demolition company in New York and another in South Carolina. They were 
actually doing quite well, especially for a young African American couple. Claude was 
just a hard worker. I remember him traveling back and forth to South Carolina on a 
regular basis. Each time he traveled he drove. What Claude said was that he drove 
Cadillac’s because he traveled back and forth too much not to travel in comfort. In his 
entire life he had never been in a plane. I remember Claude’s ability to do math in his 
head as quick as anyone I had ever seen. 

I learned after Claude passed away was that he could not read. He managed to 
hide this inability from most who knew him. He had learned to overcome his inability to 


read by memorization of everything that was important. My youngest sister would read 
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everything and sign everything for her husband. His work ethic is what separated him 
from his peers. He was willing to put in the hours and do the work that was necessary for 
him to be successful. If he needed to be on a job by five in the morning, he would be 
there at four. If he needed to work till ten in the evening to complete the job, he would 
stay there until the job was completed. He often told me that he would not ask anyone 
who worked for him to do anything that he was not willing to do himself. Claude was the 
one who would always set the example for those who worked for him by leading the way. 
Claude had reached the point in his life where he was no longer working for the money; 
instead, he worked because he loved what he did. I am convinced that if I had an 
opportunity to ask Claude about his inability to read, Claude would say that it was not 
something that was going to determine whether or not he was successful in life. He told 
me that if your goal is to be a millionaire all you need to do is figure out what it is going 
to take for you to reach that goal and then do it. To Claude life was simple; success or 
failure is determined by your willingness to do what is necessary to succeed. 

A part of my summers was spent with Clara and Bill. The other part was spent at 
Claude’s and my sister’s home in Bishopville, South Carolina. I would not call the time 
that was spent in Bishopville pleasant. For whatever reason, they felt that it was 
necessary for me to work in the fields with the other young people in the area. The pay 
was almost nothing and the work was hard. The days were long and hot. As a kid from 
the projects in New York who spent the other part of the summer in an environment that 
was the exact opposite of what I was doing in South Carolina, made my experience even 
more difficult. It seemed as though the other young people who were working in the 


fields enjoyed what they were doing. If they did not enjoy it, they would not share that 
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fact with anyone. The fact is that there was no reason for me to work in the fields but for 
the experience. It was an experience that I could have done without. The time I spent in 
Bishopville as a child caused me to vow to never live in the South. Since then I have 
learned why there is a saying that goes like this: never say never. Today I live thirty-eight 
miles from Bishopville and I love it. 

By the time I reached the age of seventeen, I was completely bored with school. I 
began to spend at least part of my time hanging around with a crowd that was up to no 
good. Fifteen days after my seventeenth birthday I joined the Army. This was at the 
height of the Vietnam War. I joined to be a part of what was called Airborne Infantry. It 
was what most of my friends did when they joined the Army. Most would have thought 
that I would have chosen another direction to go once my first friend was killed in action. 
The death of my friend seemed to make my quest more urgent. At the age of seventeen, I 
did not believe that anything could happen to me. Other people died, not me. In my mind, 
I was exempt. 

After about three weeks in basic training I got four hours off. As God would have 
it, my barracks was directly across the street from where the 396" Army Band rehearsed. 
Rather than go to the Post Exchange like all of the other soldiers did, I stood in the back 
of the building and watched a two-hour rehearsal. When it was over, the officer in charge 
came to the back and asked what instrument I played. What was interesting was that he 
did not ask whether I played; he asked what instrument; knowing that no basic trainee 
would stand in the back of the building listening to a rehearsal unless he played. I told 
him I played the trumpet. The officer in charge took me to the back and handed me a 


trumpet and the music sheets for a song called Java by Al Hurt. This was an easy piece 


14 
for me to play, but it was not until later that I found out that the officer in charge knew 
that I was serious when he handed me a trumpet without the mouthpiece. I pulled my 
own mouthpiece out of my pocket. No budding trumpet player would go anywhere 
without his mouthpiece in his pocket. I was asked to play in the 396" Army Band while I 
was in basic training. This was something that had never happened in the 396" Army 
Band. When basic training was over, the colonel who was in charge of the band asked me 
if I would like to be a part of the band permanently. I turned him down so that I would 
have an opportunity to become a part of the airborne infantry. In reflection, I could see 
how God was opening windows of opportunity for me; but in my youth, I could not see 
what was being presented to me. 

When my basic training graduating class and me received our orders, almost 
everyone received orders to go to infantry training. I received orders to go to flight 
operations school. I had never heard of flight operations before. I had a written guarantee 
that I would go to infantry school. I was truly upset since I was not getting what I wanted. 
My platoon sergeant (a huge Black man) took me behind the barracks and explained to 
me in no uncertain terms that half of those who were going to infantry training would 
probably be dead by this time the following year. He told me that I should take advantage 
of this opportunity that I was being given. If I got to flight operations training and did not 
like it, I could then exercise my right to get the training that had been promised. The fact 
is that I got to flight operations school and loved it. As a matter of fact, this was a 
prerequisite for air traffic controller training. Upon completion of Flight Operation, I 


went on to Air Traffic Controller training. Once I completed Air Traffic control, I went 
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on to airborne training. As I look back, I cannot understand my obsession with jumping 
out of air planes. 

I enlisted in the Army for three years but spent the first eighteen months in 
training. Initially, I wanted to go to Vietnam, but once I was on the downhill side of my 
enlistment the desire was gone. Needless to say it was the last year of my enlistment that 
I wound up in the middle of the Vietnam War. The upside is that I went to Vietnam as an 
Air Traffic Controller. 

Although it may appear that God is constantly intervening in my life, this did not 
stop me from constantly trying to sabotage what God was trying to do. When I got to 
Vietnam, I do not know what came over me. Rather than stay in one of the safest jobs in 
Vietnam, I volunteered to be a door gunner on a helicopter. The life expectancy for a 
door gunner in most cases was about three months or less. I was a door gunner for about 
ten months. During that time, I was shot down five times. There is no doubt in my mind 
that God was at work in my life. All of these events have had a positive impact on my 
life. They helped to form my idea of who God is and the roll that He plays in the lives of 
believers. 


Who Am I Now? 


I am currently the pastor of Taylor Memorial Baptist Church, 1004 Short Street, 
Columbia. I am retired from AT&T, NCR, and the New York Army National Guard. I 
am a graduate of Claflin University where I received a Master of Business 
Administration (MBA). I also graduated from the Interdenominational Theological 
Center in Atlanta where I received a Master of Divinity (M.Div). I received a Bachelor of 


Science (BS) degree in organizational management from Morris College and a ministerial 
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certificate from the Morris College School of continuing education. I received an 
Associate of Arts and Science (AAS) in Business from the Regents College in New York. 
I also graduated from the Empire State Military Academy Officer Candidate School as a 
2nd Lieutenant, and a graduate of the US Army Command and General Staff College 
(Military Science). I am retired Field Grade Officer (Major). 

You will also find that the strength of the ministry that God has given me lies in 
the community. As I reflect on my spiritual journey I believe that as a beacon of light in 
the community, the Church must understand that she must deal with the issues of the 
community. Training Christians according to God’s word can only do this; so that we can 
move in the will of God as well as in the power of God. 

I may not have done all of the right things in my life, but I am able to see and 
realize that spiritual growth takes place in many forms. Upon my return home from 
Vietnam, I realized the impact this event had on me spiritually. It might be said that 
coming close to death made me more aware of God in my life. Having lived through 
situations where I knew I was going to die gave me a different perspective on life. Going 
to Vietnam, experiencing death, and seeing the world through a completely different lens 
caused a change in who I was spiritually. The events in my life shaped me as a spiritual 
being. 

I became a pastor in the latter part of my life. For the congregation that I serve, 
this is a good thing. Coming to the pastorate latter in life in many ways means that I came 
with life experience. Coming into the pastorate later in life also allows me to not rely on 
the church to meet my financial obligations. I believe that because of all that I have 


endured in life, I have become more compassionate towards all of the people that I serve. 
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This compassion serves God, his family, and the people I serves well. The down side of 
coming to the pastorate later in life is that I always feel that I am behind the power curve 
to get things done. I feel as though I cannot afford to make bad decisions. I realize that at 


this point in his life I do not have the luxury of plenty of time to recover. 


Spouse / Parent 


It is impossible to travel this far in life, endure so much in life, and not have it 
impact who I am. Becoming closer to God and being dedicated to the call that is on my 
life has caused me to become even more dedicated to my wife. Like many men, I married 
for the first ttme when I was young. I married my high school sweetheart. From that 
marriage I had two children LaShon and Ricky Jr. That marriage lasted five years. I 
remarried, and that marriage lasted for twenty-three years. My wife died of cancer at the 
age of forty-six. We had four children. My current wife (Anitra) and me have been 
married for twelve years. She had no children before we were married, but became an 
instant mother of six after we were married. She has done an excellent job of raising the 
four children who were at home when she and I married. 

Having been through so much in my life, it is easy to conclude that being 
successful in my marriage is a prime mover in what I do, why I do it, and how I do what I 
do. Being a good spouse is a step-by-step process and does not come without work and 
sacrifice. Success as a spouse is tied directly to being a successful parent. Success means 
that you are able to keep your family together in love. Success also means having a 
positive effect on those who God has made a part of my immediate family. Success is 


when I can actually see the good work I have done. 
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Call to Ministry 


I was aware of my call from the time that I was about ten years old. At that time I 
was attending a Shiloh Baptist church on Sundays with my grandmother. I can remember 
spending a lot of time with God. At the time that I became aware of my call I did not 
think of it as any type of event. But when I think about it today I can say the calling was 
cataclysmic. I call it cataclysmic because I can remember sitting in the room that I shared 
with my nephew and literally hearing the voice of God calling my name. He said that he 
wanted me to tell others what I have learned about Him. I asked my nieces and nephews 
if they had heard a voice and they all looked at me like I was crazy. It was a reluctant 
event because at that time in my life I was always embarrassed when I would tell anyone 
about God. I never told anyone about the fact that I had heard His voice speaking directly 
to me. Even in my reluctance it seemed as though I always found myself in a situation 
where I was telling somebody about God, or at least what I had learned about Him. I said 
yes to what God had called me to do when I was young. In reflection I can see that telling 
others about God seemed to naturally evolve into preaching, as I grew older. 

Since theology at its core is faith seeking understanding I can look at my life and 
see that throughout it I had faith in God, but in many ways I was seeking understanding. 
My personal experiences tell me that God was patient with me. Although I was called at a 
very young age, God worked with me even when I was rebelling against Him. God is an 
ever-present God. He was always with me. My life is filled with times when life should 
have been over for me, but God was always there to see me through. An example of that 


would be when I was in the military, in a job that most people thought I would never 
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survive. God always let me know what it was that He wanted me to do. He let me know 
that nothing I was going to do could change that. 

As a Baptist I understand that the Baptist church is autonomous. For a Baptist 
preacher there is a licensing process followed by an ordination process. Licensing 
happens in the local church once you accept your call and preach your initial sermon. The 
Central Baptist Church in Lawrenceville Georgia licensed me. My Pastor was Reverend 
Ervin A. Kimble. The ordination process was quite different. The Gethsemane Baptist 


Association of South Carolina ordained me. 


My Spiritual Journey and Its Effects on My Model of Ministry 


The ministries that are a part of the church are all now primarily focused on two 
areas: (1) Growing in knowledge and understanding of God’s word; (2) impacting the 
area that God has placed this church. 

The model of ministry that is being shaped in me is one that is designed to change 
lives, set people free, and impact the world even if it may be in what some may consider 
a small way. 

There is an element of time that is incorporated in each ministry. The element of 
time encourages a sense of urgency in all that we do not so much so that it is viewed as 
being negative, but the thought is always there that says let’s get it done. 

Having a sense of urgency and being cognizant of the time element in what God 
has charged us to do will have a positive impact on each ministry now and going forward. 


The realization that time is limited for each of us should motivate us not to procrastinate. 
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A sense of urgency as it relates to time will move individuals to make the most of their 
time. 


Contextual Analysis 


Taylor Memorial Baptist Church is located in the Waverly neighborhood in the 
city of Columbia, South Carolina, which is the state capital. According to the 2000 
census, the total population of Columbia was 116,278. Of the total population, 56,999 are 
male and 59,279 are female. Of the total population of Columbia 53,465 are African 
American, of which 25,389 are male and 28,076 female. The average household size is 
three for African Americans and two for the rest of the population. The average family 
size is three for African Americans. It is also three for the rest of the population. For 
African Americans there are 16,942 occupied housing units. Of the 16,942 occupied 
housing units, 5,803 are owner occupied and 11,139 are renter occupied. For the rest of 
the population, there are 42,245 occupied housing units of that number 19,282 are owner 
occupied and 22,963 are renter occupied. The median African American household 
income is $21,393, but it is $31,141 for the rest of the population. The median African 
American family income is $24,328 and $39,539 for the rest of the population.! 

An interesting demographic is that there are thirty-three zip codes in Columbia. 
Taylor Memorial Baptist Church is located in zip code 29205.” It is a two-minute drive 
from the statehouse. Although there are thirty-three zip codes, 22% of the total African 


American population lives in 29205. Almost half (48.1%) of the total population of the 





'U.S. Census Bureau, —-Fact Sheet for a Race, Ethnic, or Ancestry Groupll U.S. Census Bureau, 
http://factfinder.census.gov/servlet/SAFFFactsCharIteration?_submenuld=factsheet_2&_sse=on (accessed 
November 20, 2011). 


*Columbia Zip Code Results, http://zipcodes.addresses.com/zip_codes_by_city/12576.html 
(accessed November 18, 2011). 
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city live in the 29205 zip. The median household income for 29205 is $34,424 and the 
median family income is $49,946 and 10.8% of the families live below the poverty level 
and 16.9% of the individuals are considered to be living below the poverty level.? A walk 
through the Waverly neighborhood, which surrounds Taylor Memorial Baptist Church, 
tells us that although there is no data collected at the neighborhood level it is painfully 
obvious that this is a neighborhood where the majority of the families and individuals live 
below the poverty level. Waverly is also a neighborhood which is almost 100% African 
American. 

Besides the obvious economic issues that the Waverly neighborhood faces, there 
are also major substance abuse issues. There is no hard data on the issues of this 
particular neighborhood, but I am convinced that Cornel West was writing about this 
neighborhood when he said —Nihilism is to be understood here not as a philosophic 
doctrine that there are no rational grounds for legitimate standards or authority; it is far 
more, the lived experience of coping with a life of horrifying meaninglessness, 
hopelessness, and (most important) lovelessness... The major enemy of Black survival in 
America has been and is neither oppression nor exploitation but rather the nihilistic 
threat—that is, loss of hope and absence of meaning.|* 

Taylor Memorial Baptist church is a small church and we are well aware of our 


limitations. The church has decided to do what they are capable of doing and be the best 





3Zip code tabulation, http://factfinder.census. gov/servlet/SAFFFacts? _event= ChangeGeoContext 
&geo_ id=86000US29205& _geoContext=01000US%7 C04000US45 %7C 16000US4516000& _street=& 
_county=&_cityTown=&_state=04000US45 &_zip=29205&_lang=en&_sse=on&ActiveGeoDiv=geoSelect 
&_useEV=&pctxt=fph&pgsl=010&_submenuld=factsheet_1! &ds_name=DEC_2000_SAFF&_ci_nbr=004 
&qr_name=DEC_2000_SAFF_R1160&reg=DEC_2000_SAFF_R1160%3A004&_keyword=&_industry= 
(accessed November 21 2011). 


4Cornell West, Race Matters (New York, NY: Vintage Books, 1993), 22-23. 
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at it. As an inner city church, the church realizes that they must look beyond and reach 


beyond what they feel they can do at the moment. From a spiritual perspective I feel it is 


important that they understand that they work not in their own power but in and through 


the power of God. The church realizes that reaching beyond and taking the extra step will 


help us to impact the community where they have been placed. Currently we have 


Sunday service and Wednesday night Bible study along with the following: 


Monthly Men’s Bible Study — Our monthly men’s Bible study meets every first 
Sunday. We are currently studying the men of the Bible. 


Monthly Women’s Bible Study — The women’s Bible study also meets every first 
Sunday. The ladies are studying the women of the Bible. My wife is one of the 
teachers. She also prepares all of the lessons that are taught. 


First Wednesday night of the month Prayer Service — Prayer service begins 
immediately following Bible study. 


Deacon’s training program — This program is just getting off the ground. There 
are three deacons and Taylor Memorial is focusing on equipping deacons to 
confront conflict using the book -Eguipping Deacons to Confronting Conflict.” 


Food pantry (open Wednesday and Saturday) — The pantry is officially open 
Wednesday and Saturday but, food is available whenever there is someone in the 
church. 


Summer Feeding Program (youth eighteen years of age and under) This program 
begins in May and ends in August. The church feeds between fifty and seventy- 
five children lunch Monday through Friday. We feed lunch and dinner during 
vacation Bible school. 


Quarterly clothing and food giveaway — Along with the food and clothing that the 
members donate there are local businesses and other organizations that make 
donations to this effort. This effort has truly been a blessing to this community. 


The church is also active in and supports the Gethsemane Baptist Association of 


Churches and the National Association for the Advancement of Colored People. The 


average incomes of the members of this church are in line with what is stated in the 


Pee) 
census data. This is an interesting phenomenon when you consider the fact that most of 
the members live outside of the Waverly neighborhood. 

The congregation is made up of fifty-one African Americans. About 40% of those 
who are out of school and working would be considered middle income. There are four 
who would be considered upper middle income. The balance would be considered low 
income or poor. All of the active members who are of voting age are registered 
democrats. The congregation as a whole is no different from most African American 
congregations here in South Carolina. They are concerned with the economy and the 
major effect that it has on African Americans as opposed to other races of people; 
especially here in South Carolina. Most feel that the Waverly community is at the low 
end of all of the statistics for African Americans as it relates to areas like the economy, 
education, poverty, and housing. Housing is one of the most serious issues in the 
neighborhood surrounding the church. Many have said that the area looks like a -war 
zone.| There is a deep concern among the members manifested in the thought that the 
church must impact the community that it has been placed. 

Most of the congregation feels that the local churches should join together to have 
an even greater impact on the local communities. Taylor Memorial Baptist church is a 
church that is in many ways stuck in a culture that is about fifty years behind its time. 
Samuel Procter unknowingly wrote about Taylor Memorial Baptist Church in his book 
The Substance of Things Hoped For when he said, our churches sang with a rhythm and 
bounce. People often made up their own songs, adding verses as the Spirit led them. And 


the new verses became a permanent part of the song. Like their songs, their prayers were 
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also memorized and repeated.° Today the Taylor Memorial Baptist church still fits the 
mold Segler spoke of in his book Christian Worship when he said; among the free 
churches, Baptist have insisted upon certain guiding principles for worship. Perhaps more 
than others, Baptist have insisted on the centrality of the New Testament connection 
between baptism and personal faith as a symbolic act of surrender to God—on the 
realistic conversion of the whole life. Baptists have had a passion for spiritual liberty and 
have shown impatience with ecclesiastical control.° 

The Taylor Memorial Baptist Church was built in 1948 at 1004 Short Street, 
Columbia. The founders and builders were the late Reverend Henry E. Taylor, assisted by 
his wife, the late Reverend Charlotte M. Taylor. In 1957, Rev. Charlotte Taylor deeded 
the church to the members. 

I was appointed pastor of the Taylor Memorial Baptist Church in January 2008. 
Under my leadership, capital improvements have been made to enhance the sanctuary. 
State of the art window tint has been added, the pulpit area remodeled, and the ladies 
restroom has been renovated. I also acquired an additional property across the street from 
the church. The most notable change is the increase in the attendance at the midweek 
Bible study and Sunday morning worship service. In an effort to reach out to the 
community, I also began a quarterly grocery, toiletry and clothing giveaway. 

I have brought the church into the twenty-first century technologically. Our 


Sunday services appear on Youtube, the church has a Web page and is on Facebook. 





5Samuel DeWitt Proctor, The Substance of Things Hoped For: A Memoir of African-American 
Faith (Valley Forge, PA: Judson Press 1999), 16. 


°Franklin M. Segler, Understanding, Preparing for, and Practicing Christian Worship, Revised by 
Randall Bradley (Nashville, TN: Broadman & Holman Publishers, 1996), 42. 
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Through the grace of God, the church is experiencing technological, spiritual, and 
physical growth, as we grow in knowledge and understanding. 

The church currently has 120 members on the books and between forty and sixty 
members who attend worship service on an average Sunday. The church currently has 
two deacons as well as five trustees. 

The church was is in the process of negotiating with South Carolina Community 
Bank to build affordable housing on the four residentially zoned vacant lots that the 
church currently owns. (Dr. Edward Smith of ITC has worked with me as advisor on this 
project.) I met with the church leaders and presented the concept of addressing the issue 
of affordable housing. I put together a project plan with the assistance Dr. Smith. I have 
begun to insure that all of the requirements for HUD are being addressed. Recently we 
have learned that we can build all of the affordable housing units with grants. We are 
currently in the application process. 

We are a community church. In that role, we have attempted to create ministries 
that target the local community. The church sits one block off of one of the main 
thoroughfares in downtown Columbia. Even though the church is a part of downtown 
Columbia, the church is also a part of a residential community. 

The nature of my service is to pastor, provide leadership, teach, preach, visit the 
sick and shut-in, and counsel all who feel the need for counseling. Sunday has become 
the time when I try to impart the most of God’s word in the shortest period of time. 
Although we have bible study, preaching has become the primary vehicle for teaching the 
people. I am currently working on ways to get more people involved in Bible study and 


Sunday school. [have also come to understand that as time progresses; there will be a 
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need to expand my duties. The needs of the church and the community will determine the 
direction my duties will take. When I reflect on where I have come from and the route 
that I have taken to get where I am, I am not surprised that I was chosen to pastor the 
Taylor Memorial Baptist Church. 


Synergy 


The area that Taylor Memorial Baptist Church is located in is very much like the 
neighborhood that I grew up in. Most of the residents in the church’s surrounding 
neighborhood are single parents that are struggling to make it. A walk through the Taylor 
Memorial surrounding neighborhood would tell anyone that everyone living there is 
living a life that is either at or below the poverty level. The young people of the area 
appear to be living a life very much like the one in which I have lived. 

Love may be a wonderful thing to have in the home, but when the housing is 
substandard, when there is a lack of comfort, and safety cannot be found, my experience 
tells me that any young person growing up in that environment will not find peace in their 
life. 1am convinced that a young person who can find safety and peace where they live is 
living in an environment that is also conducive to learning. My life has shown me that an 
adult who can provide food, clothing, and shelter along with comfort, safety and love 
would be adding unimaginable attributes to the lives of everyone who lives in the home. 

Abraham Maslow reminds us that there is in fact a hierarchy of needs. He tells us 
that the lowest levels of need are the need for food, water, sleep and warmth. According 


to Maslow, these basic needs must be met before a person can move up the hierarchical 
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structure.’ I agree with Maslow whole heartedly as it relates to not being able to move up 
the hierarchical structure until the needs at the lowest basic level are met. 

Living in the projects in New York City exposed me to the impact of the basics 
issues of life like economic issues. It is difficult to find those who have economic issues 
and not find within the same group a significant amount or more than average amount of 
substance abuse issues. When I reflect on my youth, it appears as though there is no 
difference between those who society has failed and those who have failed themselves. 
What has always saved me was my belief in God and the fact that God has always put the 
right people around me so that I could make a change. When life has dealt me a setback, 
my view has always been that I could change. When I was not happy with where I was 
living, I was fortunate enough to know that I did not have to live there or that way. As I 
grew older, I came to realize that no matter how bad life was at any given moment that I 
always had the hope of my situation changing. I had models in my life that showed me 


that even when all appeared to be lost, that all was not lost. 


What I Am Observing 


What I have observed in life is that when society has failed someone the 
individual will more than likely live in an area where the housing is substandard. To 
make matters worse, I am convinced that if an individual is downtrodden, the individual 
places less value on where they live or how they live. The same can be said for those who 
have failed themselves. From what I have observed, those who have failed themselves 


would like to put the blame on society. I have also observed that a person who has failed 


TAbout.com, —Hierarchy of Needs, | About.com, http://psychology.about.com/od/ theoriesof 
personality/a/hierarchyneeds.htm (accessed December 29, 2011). 
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himself or herself puts less of a value on the basic needs of life, primarily because of the 
fact that they can see no better way to improve their situation. This mentality appears to 
be the same mentality that existed when I was in my youth, which appears to be the same 
mentality that exists among most of those who live in the neighborhood surrounding the 
Taylor Memorial Baptist Church. When I looked at the whole idea of nihilism, it 
appeared that it might not have at its root in society’s failure of the individual. The 
nihilistic attitude that exists within an individual may exist because the individuals have 
failed themselves. What I have observed is in line with what Ronald Peters wrote in his 
book Urban Ministry. He said: 

The seventh core value in urban ministry for enhancing the quality of life- 
affirming realities in the metropolitan context is hope. Living in an environment 
where the prevalence of chronic health challenges such as HIV/AIDS, substance 
addiction, diabetes, asthma, gunshot wounds, and hypertension are the norm in 
the absence of even minimal health insurance coverage, it is difficult to feel 
hopeful about life. Where ineffective school systems, pervasive unemployment, 
squalid living conditions, and rampant violence define the neighborhood, apathy 
and despair and even hatred of oneself and others are to be expected.® 
Ronald Peters alludes to at least four areas that are a part of Maslow’s hierarchy 
of needs. He alludes to shelter, warmth, security, and personal growth. I have observed in 
my youth and now as an inner-city pastor that the absence of any of the areas in 
Maslow’s hierarchy of needs creates an individual who is destined for struggles in this 
life. 
What is amazing to me is the mere fact that there is housing owned by the city 
here in Columbia, that is so close to the State House that is not safe. Many may ask how 


can there be substandard housing of any type so close to the business district in the state 


capital. Anyone can see that the housing is in desperate need of repair or demolition. 





8Ronald E. Peters, Urban Ministry: An Introduction (Nashville, TN: Abington Press, 2007), 132. 
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The other side of that is that I have seen churches build larger churches in areas 
where the people are in desperate need of affordable housing not necessarily larger 
churches. This appears to be done not so that the people can be ministered to more 
effectively. It has appeared to me that in many cases the church has not necessarily 
assessed the needs of the community that they have been placed. I understand that today 
many of the members of large churches do not live in the area of the church building; so, 
these members come and they go without even realizing that they do not necessarily 
minister to those who walk by the church each and every day. 

The Taylor Memorial Baptist Church fits the mold of a church spoken of in the 
textbook Studying Congregations where it says: 

In some places the weight of history and continuity is much stronger than in 

others. Where people’s lives seemingly change less and there is little movement 

in and out of the congregation, the culture seems to remain unchanged. But in no 

place does the existing culture survive unchanged forever (we promise!). A 

congregational culture is constructed out of all... theological and denominational 

traditions expectations from the larger culture patters of social class and ethnicity 
and the like. All those things are carried into the congregation by its members and 
leaders. Whenever any of those elements changes, the congregation will 
inevitably change as well.’ 

From what I have observed at Taylor Memorial, the above quote rings true. The 
church cannot get pass where they are because of their history. It has appeared that the 
church could not even venture into new ministries because they were new; therefore, they 
were reluctant to even venture into uncharted territory. 

In my placement at Taylor Memorial Baptist Church, I have observed that there 


are resources that the church has that no one have tried to utilize. My observation of the 


congregation has shown me that there are talents that are not being used at all. Ihave 


°Nancy T. Ammerman, Jackson W. Carroll, Carl S. Dudley, and William Mckinney, Studying 
Congregations (Nashville, TN: Abingdon Press, 1998), 82. 
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observed that there are many weaknesses within the church. I have also observed that 
there are even more strengths within the church body. Some of the weaknesses within 
this church are: 


e Taylor Memorial is an old church with a number of members who are stuck in the 
past in their old ways 


e There are unpleasant secrets in the church’s history 


e Many of the members who are aware of the secrets are not willing to confront 
them so that healing can take place 


Some of the strengths are: 


e In spite of everything that is not being said membership has managed to grow 
over the past four years 


e Bible study attendance has increased considerably 


e There is strong financial support 


These are representative of just a few of the strengths and weaknesses within the church. 
What I Propose 


I propose to use the resources and the strengths of the church to develop a 
ministry that will address the local housing needs and impact the local community. I 
along with the some of the leadership have already done an assessment of the needs of 
the community and am working to meet the requirements for the assistance of the state 
housing finance department for this project. There is no way I can see that God would 
give the church resources and not have a desire to put these resources to use. The 
proposal is just to rebuild the housing within the Waverly community, which is a prime 
community, but also a community that has been neglected. Currently, the church has 


many of the talents necessary to make a ministry project like this happen. 


31 

I am convinced that ministry breathes life into the church. When the church as a 
landowner is not part of a solution for the issues of the people, they actually become 
oppressors and a part of the problem. What I propose will breathe life into the church and 
life into the community. Not only will this ministry help to resolve a problem in meeting 
the basic needs of the people, it will also begin to change the way some people view this 
church. 

When I look at my upbringing in the context of where the church is located I can 
see how God was preparing me for this ministry. I can see how my life mirrors the life of 
many of the residents of this community. Living in government owned housing could act 
as a motivating factor to those who live there. I am thankful for the churches that I came 
up in and the people who showed me that there was a better way to live. I am convinced 
that the just like in my life the church can provide motivating factors to help others not 
just do better, but also live better. 

This type of undertaking / collaboration between a church, bank, and the city has 
happened before, but not necessarily in this area. 

The proposal is for Taylor Memorial Baptist Church to develop a tending 
ministry, which is a model of ministry that is inclined to action on behalf of those who 
are oppressed within the community. The biblical driving force for this ministry can be 
found in the words of the Hebrew Prophet Nehemiah and the Gospel of John. This 
ministry will begin by aggressively addressing the affordable housing needs of low to 
moderate-income individuals and homeless families in Columbia, South Carolina and 
more specifically Richland County South Carolina while encouraging self-reliance and 


improving their quality of life. 
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The Taylor Memorial Baptist Church believes that as a beacon of light in the 
community that the issues of the community must be dealt with by the Church. This can 
only be done by training Christians according to God's word; so, that we can move in the 
will of God as well as in the power of God, utilizing all of the resources that God 
provided to the Church. 

Throughout all of this research I have learned that there are others who have 
views on this type of ministry. This can be found in their concepts and there models of 


ministry. Others who have examined this type are lay people, ministers, and theologians. 


CHAPTER TWO 


STATE OF THE ART IN THIS MINISTRY PROJECT 


There have been those who propose that the church should be involved in more 
than the spiritual lives of its members. More specifically, what is being proposed here is 
that the church whenever possible, should be involved in providing housing for not just 
those in the church but also to those outside of the church. This can be thought of as a 
ministry that tends to all of the needs of God‘s people. It has not been difficult to see the 
economic issues that Blacks are facing today. Most of what is seen, as it relates to 
education, employment and housing has existed for a long time. Reflecting on the 1950‘s 
through the early 1960‘s as a child, there were obvious disparities between life in New 
York and Bishopville, South Carolina. These disparities existed in both the North and 
South; although in the North, the disparities were not as great. 

While the church has aided in spiritual growth and development over the years, it 
is not using its resources to make a significant difference in the educational, economic, 
and housing issues of the lives of the people where the church has been placed. This does 
not mean that churches are not making an impact. The number of churches that are 
making a significant impact on the educational, economic, and housing issues in the 
community is miniscule. 

Today, pastors are given a wealth of resources as leaders of God‘s church. It is 


imperative that pastors understand what they are and how they can best be used. Pastors 
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must understand the people they serve as well as where these people fit as it relates to 
social justice. Pastors and their churches cannot afford to sit back and do nothing. It is a 
good thing to speak on the subject of injustice, but it is more important to do something 
about injustice. Being a prophetic voice in the community is one thing that is desperately 
needed in all communities. The church of today must be a mover and a shaker within the 
community. It must also be a motivator and a shaper of the community where it is placed. 

What follows is research critical to an understanding of the church‘s role in 
education, economics and housing for the cause of justice toward the people of the 
church and community. 

In his book Blacks & Social Justice Bernare R. Boxil examines the works of 
modern theorists James Coleman, Robert Nozick, Earnest Ban den Haag, Milton 
Friedman, William Julius Wilson and Ronald Dworkin along with other classical thinkers 
such as W. E. B. Dubois, and John Stewart Mill to show the differences in the principal 
arguments for and against racial issues of our time. More specifically, the author reminds 
us in chapter eleven of the rise of the Black middle class following the civil rights 
revolution. Boxil writes, 

The issue of equality appeared to exist as it relates to blacks that were able to take 
advantage of the advanced education that was available for some and the 
appearance of equality in salaries that were earned by these Blacks and their white 
counterparts. Given this fact those who were the intellectuals pointed out that the 
policy makers needed to stop patting themselves on the back for the success of the 


Black middle class and start doing whatever was necessary to address the plight 
of the poor. It was during this time that the term _Black underclass was coined.! 
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Boxil tells us that according to William Julius Wilson the black underclass came out of 
those inner-city blacks who were locked into living in the inner-city and were robbed of 
education and skills. Wilson also tells us that there were two primary issues that caused 
the formation of the Black underclass. The first being the loss of jobs in the 
manufacturing industry, and the second was that racial segregation in housing became 
unlawful.” The truth can be seen in what Boxil says. All one has to do is go through the 
Black neighborhoods within the inner city. Once inner city Blacks reach a certain point in 
education and move up on the economic scale, they look for better housing outside of the 
city leaving the poor behind. The inner city poor will continue to suffer most during any 
economic downturn. 

Mervin Breneman in Ezra Nehemiah, Esther, reminds us that one of the most 
damaging evils that can be a part of us as human beings is our ability to oppress other 
human beings. -Even today one of the loudest outcries amongst us is for justice. During 
the days of Nehemiah, the economic crisis that was going on was especially difficult for 
large families. There was very little money that was being made, which meant that there 
was very little money to buy grain.I? Poor does not necessarily mean that a person is not 
working. It is possible even today to work and still be poor. The economy can be a 
driving force in the issue of one‘s ability to buy food. The other is the lack of food to buy. 

One of the issues that were prevalent during the days of Nehemiah was that there 
was a group of more affluent people (Jews) who had come back from the Babylonian 


Diaspora. There was a second group of people who were suffering; they were the 
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landowners. In order for them to purchase the grain they needed, they had to mortgage 
their properties. There was also a group who had to borrow money just to pay the taxes 
that were due. Darius made the people pay taxes on the past harvest as well as what the 
fields yielded presently. The outcome was landowners fell prey to the loan sharks who 
were charging outrageous interest. These loan sharks were making record profits by 
preying on those who were in need the most. 

Whenever there is heavy taxation on the people this can be called socioeconomic 
oppression. The normal interest rate during that time was 20 %, but it had risen to 
as much as 40 %. Part of the outcome of this economic crisis was the 
development of a form of slavery. According to the Pentateuch, slavery was not 
prohibited (Ex 21:1-11). The son or daughter of a person who was in debt over 
their head would have their child work off the debt. According to the law, the 
indebted slaves would have to be released in the seventh year. Breneman also 
reminds us that there will always be those who are laying in wait to take 
advantage of those who have suffered some sort of misfortune. Even today, there 


are those within the Christian community who are not in the least sensitive to the 
needs of those who are members of the same community.’ 


Sensitivity to the issues of those who surround us is a serious issue today. We come and 
go to church each Sunday wearing blinders. Even when we do see those who are in need, 
it is as though we have become numb to what is going on in their lives. Our primary 
concern is to come to church to praise and to worship God. 

Robert G. Clouse tells us that the economy that existed during biblical times was 
agrarian which tells us that it was based on land and agriculture. Biblical times were a 
time when the thought process was different for the people. It was common for the people 
to hoard and consume.° Today, most of us do not own land for the purpose of producing 


agriculture. Our society today is technology and investment driven. In most cases, 
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experience shows, especially when it comes to the small or even average size churches 
with the emphasis has not been on investment to gain wealth to help the poor or the 
oppressed. 

Reo M. Christenson in his article, -On Breaking the Black Impassell has captured 
the fact that there are serious issues as it relates to employment, education, health, and 
housing. He writes, 

A member of the Black middle-class has a better chance of receiving economic 

equality in the north than he or she does in any other part of the country. Skin 

color seems to continue to be an issue for the poor Black. Christenson understands 
that a full employment economy offers opportunity even to the poor Blacks. 

Employment works hand in hand with education. There is a need for an education 

system that is designed to bridge the gap in education between whites and Blacks. 

Christen also believes that there is a major issue with inner city housing of poor 

Blacks. His idea speaks mainly of re-settlement.° 

Although there is agreement with Christensen on issues like education, health and 
employment, the way he handle issues of housing is a point of separation, especially 
around the idea of resettlement. He seems to think that there is no redemption for the 
inner-city ghetto. Community residents can be empowered to take back their 
neighborhoods, if homes were attractive to everyone in the community. All things being 
equal, Blacks do take care of the places where they live. Christenson‘s idea is to build 
housing in urban areas. This will possibly cause a different set of problems for those who 
are unemployed or in need of further education. Moving those who live in inner-city 


slums to urban areas will then create a transportation issue. It seems to that Christenson is 


advocating moving the ghetto to where it will not be seen. 





Reo M. Christenson, "On Breaking the Black Impasse," Christian Century 88, no. 30 (July 28, 
1971): 903, ATLA Religion Database with ATLASerials, EBSCOhost (accessed July 20, 2012). 


38 

Angelo Di Berardino is the editor of the Encyclopedia of the Early Church. In his 
writing we get a clear view of what the early church thought of slavery. 

The boldest statement was that some of the fathers in the church felt that slavery 

was an economic necessity. We are also told that the church caused the institution 

of slavery to evolve. Slaves were taken into the ranks of the church on different 
levels. They were given the same prerogatives as men who were free. In Clement 
of Alexandria‘s teachings, we learn that Clement wanted to reduce the number of 
slaves and to help those slaves who were not set free. The problem was that the 
church was too indebted to the ancient structures to condemn slavery. An issue 
and clear fact was that Clerics and institutions possessed slaves. The church 
recognized part of what was at issue for them was the master‘s property rights.’ 
It is difficult to agree with anyone who would think that slavery was or is still an 
economic necessity today. There are those in churches where there are no people of color 
who have this mentality. People may condemn slavery in any form but not work toward 
its elimination. Today, slavery as an institution may not exist, but the mentality of the 
slave master still exists. Although slavery is outlawed today, the problem is there are 
those who are held down or denied many of the rights of those who are free. The question 
that needs to be asked is: if you are unemployed or underemployed, if you do not have 
access to healthcare, or if you are homeless or live in substandard housing, is there a 
difference between you and a slave? 

Charles Dyer and Gene Merrill remind us that Nehemiah had a heart for 
Jerusalem. Even while the people were under Ezra‘s leadership Nehemiah had a longing 
for Jerusalem Nehemiah prayed to the Lord that he might be able to go back to Jerusalem 
and minister to the people. Once Nehemiah was able to return to Jerusalem he found that 


there were those who where against him. Dyer and Merrill write, -The Jews of that time 


were thankful for Nehemiah‘s leadership and vigilance to see the building project through 
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to the end. Nehemiah understood that there were some social issues that had to be dealt 
with along with considering the spiritual life of those he was leading. There were 
mortgage issues, property issues, financial issues, slavery issues, as well as the famine 
that existed in the land.|° 

What Nehemiah came to understand was that the people were needy; but they 
were in need on many levels. Nehemiah understood that people were people, and no 
matter what, if they were going to be successful their need had to be addressed 
immediately. There is very little difference between the needs of the people who were 
being oppressed back then and those who are being oppressed today. Everyone wants a 
better life for himself and family. When life begins to get people down, today what they 
look for is leadership that will help them to get them out of the situation. If leadership is 
not there, they will look to anyone for relief. Nehemiah was the voice of the people at 
that time. 

Easton‘s Bible Dictionary defines anger as an emotion that brings about instant 
displeasure on account of the things that evil presents. We are told that anger is 
susceptible to our nature in the same way love is. Easton also reminds us that anger is not 
sinful unless it is causeless or if the anger is excess. As it relates to God, it tells us of His 


displeasure with us as sinners and with sin itself.’ 
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The oppression the Nehemiah saw caused him to be angry. He was troubled by 
what he saw. Anger within an individual if channeled appropriately can produce a 
positive end. 

From the Encyclopedia of Early Christianity, we learn that Early Christianity 
took from Greek and Roman thought the idea of four cardinal virtues. These virtues are 
1) prudence, 2) justice, 3) fortitude, and 4) temperance. 

All human relationships are centered on justice. Justice is what was most often 

evoked in the Christian community, specifically between the rich and the poor. 

We are told that Ambrose and John Chrysostom advocated a very radical 

redistribution of wealth. There view was all wealth was to be shared in common. 


We are also told that there were also those who felt that justice and equity were 
best served by the giving of alms.'® 


Today, although justice is available for all, it does not come about by the redistribution of 
wealth. Today, the redistribution would probably be met with the cry of revolution. The 
thought of voluntarily giving to help resolve the issues of the poor and oppressed would 
be wishful thinking. In today‘s economy, it appears that most of the working class is 
struggling just to make ends meet. The idea that the working class would voluntarily give 
is asking a lot. The idea that the poor and the oppressed would be able to move ahead in 
life based on the giving of others is an unreasonable possibility. 

In his article "Free at First: Why We Need A Fully Biblical Liberation Theology," 
Mark Galli reminds us that liberation theology began in the Roman Catholic Church in 
Latin America in the 1950s through the 1960s. Liberation theology over time worked its 
way into Protestantism. We are told that it is a theology that is political and that it 
interprets what Jesus taught in terms of being liberated from social conditions that are 


unjust along with unjust economic and political conditions. Galli writes -People like 
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Leonardo Boff, Gustavo Gutierrez and Jon Sobrino were right when they said that the 


|'' From that perspective, 


church should make the plight of the poor their primary cause.| 
he gives us three aspects of life that liberation theology must address. 

The first of these is Religious Oppression where one of the primary problems is 

when religion becomes a means of social and economic oppression. We are told 

that God‘s mission is the same when it comes to political or economic oppression, 
liberation. Secondly, Galli tells us of moral oppression. We are reminded that 

Jesus gets to the nucleus of this matter by quoting Mark 2:27, "The Sabbath was 

made for man, not man for the Sabbath." We are reminded that religious law was 

created so that it would bring us freedom and life. Thirdly, Galli tells us of 
spiritual oppression. He reminds us that this type of oppression was an oppression 
that was one of Jesus' primary concerns. The issue of being possessed by demons 
oppressed man. Jesus thought of this as spiritual oppression. '” 

Galli got it right when he speaks of three types of oppression that fall under the 
umbrella of liberation theology; but today where the church has grown exponentially, it is 
important that the idea of economic oppression be looked at in a different light. Most 
churches do not understand the role they they play in social or economic oppression. The 
church must play an even greater role in the removal of economic oppression from the 
people and not just ensure that they do not economically oppress the people. 

Van A. Harvey in his book, A Handbook of Theological Terms, takes us on a 
journey through 300 theological terms. For instance, he tells us about justice and how it 
has been used in Christian theology. He discloses that justice is a term for the nature of 
God, the integrity along with the righteousness of man that has been lost to sin, and the 


term for having a right relationship between one man and another in their relationship 


with each other. He goes on to tell us the role that justice and other words played in the 
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theology of theologians like Martin Luther. In his definition, we also learn the role that 
justice played in Roman Catholic moral theology. He also looks at the term social ethics 
and reminds us that social ethics is a part of Christian ethics and its concern for man's 
social relationships in the Christian faith. Under the term social ethics, Harvey also 
reminds us that Karl Barth, Emil Brunner, H. Richard Neibuhr, and Paul Tillich wrote 
extensively on the subject of social ethics and the problems that exist in economic and 
political order, race, social justice and the family.'? 

Harvey‘s book helps to shape the understanding of many theological terms and 
expands theological literacy. The terms in this book along with their relevancy should be 
applauded. 

J. C. Hoekendijk, in his writings, reminds us that the church is changing just as 
what is going on outside of the church is changing. He reminds us that the environment 
that we live in has changed and that we ourselves are changing.'* If we can agree that the 
promulgation of the gospel is changing, we must also accept that people have changed 
along with their life situations. We should also conclude that the ministries that churches 
develop must also change in their nature. 

C. Eric Lincoln and Lawrence H. Mamiya identifies the economic roles of the 
African church in the history of the African American church. They write —There were 
Black churches along with other quasi religious organizations that helped to organize and 


build the first Black financial institutions: the Black life insurance companies and Black 
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owned banks.|!> There is historical precedence for the church to perform unconventional 
roles where there appears to be a gap in the needs of the people. Given the economic 
conditions of the African American community, it is important that today‘s church learn 
to think beyond its traditional comfort zone. Today‘s church cannot go on with the 
attitude of business as usual. The needs of the people appear to be greater than they have 
been in recent years. 

It would be difficult to think about or understand the needs of people without 
thinking of the five levels of Maslow‘s hierarchy of needs. Maslow believed that the 
needs of man were similar to instincts and played a major role in an individual‘s 
motivational behavior: these needs are broken up into levels. They are from lowest to 
highest: 1) Physiological Needs—such as water, air, food and sleep; 2) Security Needs— 
like steady employment, health insurance, safe neighborhoods, and shelter; 3) Social 
Needs—which include love, and affection; 4) Esteem Needs—including personal growth 
and social recognition; and 5) Self-actualization Needs—meaning self-awareness. !° 

The church of today, in its evolution, must have an understanding of the complete 
needs of the people. The church must have the ability to think beyond its borders to be in 
a position to spread the gospel and minister to the people in ways outside of what they 
normally would. When a person is hungry and cold or is not having their needs met at the 
lowest two levels, it is difficult to hold their attention. In order to speak to anyone about 


spiritual matters, you must first be able to get past temporal matters. 
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C. F. Keil & F. Delitzsch tells us of the struggles of Nehemiah when trying to the 
rebuilding the gates of Jerusalem. Some of the struggles the people had were their ability 
to meet the basic needs of life and the consequences of not meeting them. The prophet 
Nehemiah knew that if he was going to complete the work, he had to address the basic 
needs of the people.!” 

Nehemiah understood that the basic needs of the people must be met in order for 
them to move on with their work; the church today needs to understand the same 
principles. People must have at the very least their basic needs met, before the work of 
spreading the Gospel message. If people are not able to meet their own needs, the church 
must use their resources to help resolve people‘s problems. The problems of the people 
today are not unlike the problems that the people had during the times of Nehemiah. 

Charles McDaniel reminds us of the importance of what he calls Christian 
economics. We are told that Reinhold Niebuhr believed that there were economic battles 
between the different social classes and that the battles happened because of human 
selfishness. The efforts that are made to combat the injustices worked to create even more 
injustices. !* 

The injustices that exist because of the selfishness that exists between classes 
cannot be underestimated. The root of the problems that exist among the poor today stem 
from economic injustices. The question that needs to be answered by today‘s church is: 
what role should the church play? A possible answer would be that the church should 


assume the leadership role Nehemiah. If the church does not assume this role, then who 
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has the power and the resources to stand up for the poor and oppressed? Who will be the 
voice of those who have no voice? Who will fight to stop the injustices? 

Packer and Merrill tell us of the Persian era and give a historical perspective of 
the manners and customs of the Jews during that time period by highlighting the issues of 
that day. They highlight the idea that Nehemiah could not have moved forward without 
the consent of king Artaxerxes.’ 

Having a relationship with those in power can is beneficial. Political confrontation 
and dangerous mission fields can be relaxed by knowing the right people. When called to 
a mission field or assigned a ministry activity, it is important to look at all available 
resources. 

In his writings, John Phillips takes us on a journey through the Gospel according 
to John. He takes us through a verse-by-verse journey that gives us the ability to see Jesus 
through the eyes of John. He shows us the love that Jesus had for His people. He takes us 
through the /ovest thou me discourse that Jesus had with Peter that showed Peter‘s failure 
and challenged Peter‘s love. In this discourse, Jesus tells Peter to feed His Lambs twice, 
but on the third time he tells him to tend his sheep. This is a clear departure from feeding 
His sheep.” 

Jesus understood that the sheep needed more than just feeding, they needed 
tending. Tending is what a shepherd would do and is all encompassing care. The care of 
the sheep today can be extensive; under-shepherds must have an understanding of the 


role with which they are charged. 
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Ronald H. Preston in his book Religion and the Persistence of Capitalism: The 
Maurice Lectures for 1977 and Other Studies in Christianity and Social Change writes, 
|The ecumenical movement has been of utmost importance as it relates to Social 
change. He emphasizes the quest for renewal to determine current day issues. The 
church must not continue preaching on issues that are no longer important to the people. 
We are told that traditional theologies need to take on a new shape so that the church can 
cope with rapid social change. The term political theology has been developed to include 
development, revolution, liberation and black theology. Each of these is considered 
theologies of hope.|”! 

Preston seems to understand that evolution is taking hold of the church. No longer 
can the church think historically if it is going to impact the world today. Just as 
theologies evolve, ministries must evolve. Far too many African Americans have 
experienced some loss of hope. If the church is to remain vital, she must offer more than 
eschatological hope. The church must be involved in social change and offer some type 
of hope for today. 

In his writings, The Market Economy and Christian Ethics, Peter Sedgwick 
reminds us that there must be a response by the church as it relates to the realities of the 
economic life of the people. -We are reminded that poverty is always an underlying 


issue. The church must have a commitment to what is called A Kingdom of Love and 
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Justice. It must be under stood that everyone who is a member of society has an 
obligation to those who are poor and vulnerable. |?” 

There will be times when the church should look beyond theological issues and 
deal with those things that are moral and ethical. All areas that effect the poor and 
vulnerable must be dealt with by the church as best it can. Some of the issues that 
Nehemiah had to deal with were not necessarily theological; they were moral and ethical. 

Howard Thurman tells us about those who have been disinherited living on the 
fringe of society. We are told about the love that Jesus had for those who are poor and 
disenfranchised. Thurman helps us to understand the teachings of Jesus and the impact 
that his teachings have on those who are living in poverty. -There is an emphasis on 
God‘s work in our lives and his challenge for us to love one another on all levels. 
Thurman identifies issues with hate, fear, and deception that impact the lives of God‘s 
creation and the need for them to be eliminated. Thurman has captured the idea that the 
Spirit of God is at work in every believer‘s life.|”* 

To understand that the spirit of God is at work in the lives of those who are living 
in poverty is paramount for any believer. Loving in the same manner in which Jesus 
loved is a major task for any Christian today. Fear is ever present for those who are 
disinherited and oppressed. Hate comes in all forms for those who are without a voice 
and seems to grow as their situation worsens. Deception begins to come naturally when 
standing in need with viable means of getting the necessities. According to Thurman, it is 


going to take love to conquer nihilism. 
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Owen C. Thomas and Ellen K. Wondra, in their book Introduction to Theology, 
provide theological terms and definitions coupled with history. They also give us analogy 
of deliverance or liberation. We are reminded that the analogy of liberation was 
developed by liberation theologians from all parts of the world. Liberation theologians 
admonish oppression in general, but their primary focus is on ideological, economic and 
political oppression. According to liberation theologians, most people are oppressed, 
subjugated, or marginalized in some way.” 

If we are to believe what Thomas and Wondra posit, it would be natural for the 
church to be actively involved in liberation theology. How can the church ignore any 
issue that people have that would hold them down or hinder them from being all that they 
can be? There is nothing that can be done about the oppressions of the past, but if we 
look to the future while learning from the past, current oppressed people can be set free. 

Milton C. Sernett has put together a collection of writings as a part of African 
American Religious History that is truly a documentary witness. As a part of the 
documentary witness, we get the writings of James Cone where Cone asks this question: 
-Where do we go from herell? In this particular writing of Cone, we are reminded that the 
Black Church has been involved historically in Black peoples struggle for justice in 
America. Black theologians have concluded that -there is no way that you can separate 
love from justice, and because of their religious tradition Black people are committed to 


the struggle for freedom here on earth. In the midst of this struggle, it is time for the 
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Black church to look beyond the traditional models of love that have been defined by the 
white church.|?° 

Looking beyond the traditional models of love from any perspective, love must be 
innovative and imaginative. Thinking of love in the same way that we did 100 years ago 
will not work today. Traditions of old will not necessarily work today even though we 
know that our traditions have played a part in shaping current society. As the world 
changes, the church must adapt and evolve or the people that the church serves will be 
left without. Love is still love, but the way love is displayed must keep up with the times. 

Christopher Rowland‘s critique of G. Gutierrez‘ -The Task And Content Of 
Liberation Theology” reminds us of the challenge of poverty. Gutierrez says there are 
social divides and a lack of sensitivity to the marginalization of the poor. He also tells us 
of three concepts of poverty as a commitment to be assumed by all Christians, spiritual 
poverty, and real poverty. Real poverty or material poverty occurs when an individual 
lacks the basic needs for survival. These are some of the reasons for a Christian 
commitment in this field. When we think of the will of God, this type of poverty is 
outrageous.”° 

If we look at the number of people who are living in real poverty, how can the 
church ignore them? People living in real poverty should be able to look to the church for 


real relief. Abject poverty cannot be dealt with as an afterthought of the church. If the 
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church does not respond to human poverty, who will? The church should not expect that 
someone else would respond to what God commissioned the church to rectify. 

In the article -The Option for the Poor Arises From Faith In Christ, || Gustavo 
Gutierrez tells us that the option for the poor is spread strategically in three areas. -These 
areas are: theological work, proclaiming the gospel, and the following of Jesus.|?’ 
Gutierrez reminds us that we are called to -love one another as I have loved youl (Jn 
13:34). Gutierrez goes on to say, 

This is a love that is all-inclusive: it leaves no one out and priority should be to 

those who are poor, insignificant and oppressed. Within this option is a 

hermeneutics of hope along with a prophetic announcement of the good news. 

The option for the poor puts those who are the least first and the preferential 

option for the poor points to: walking with the messiah who is Jesus the Christ. 

We are called to reject injustice and oppression in doing so it presupposes being 

anchored in faith in God.”® 
The rejection of injustice is the only way the church is going to have a significant impact 
on those who are marginalized, poor and oppressed. If a change is going to happen in the 
lives of the poor, then faith must be paramount. All forms of labor will be necessary to 
implement change; the focus of the church must be on the marginalized, the poor and the 
oppressed. 

Victor Henry in his article -New Christian Social Activism: Gleanings!” focuses 
on the whole idea of social change. He reminds us that, 

There must be a response when Christians are aware of oppression, 

marginalization, and a response to all of those who are suffering today. We are 

told about how Jesus went around doing good, serving those who were poor, sick, 


and marginalized. He is our model. It was not just what Jesus did; it was a 
lifestyle for him. Those who are of the Christian faith must take the issues like 
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oppression, poverty, and justice, raise the consciousness among believers and 
respond to the situation that is before us. If the church is going to be relevant 
today then it must begin to look at things from the perspective of the poor.” 

The key to all that is said in Victor Henry‘s article is that there must be a 
response. Again, how can the church see the issue that is impacting the lives of the people 
and not respond? The issues among those who are oppressed, poor, or marginalized will 
only get worse if they are not effectively addressed. James hits the nail on the head when 
he says, 

What does it profit, my brethren, if someone says he has faith but does not have 

works? Can faith save him? If a brother or sister is naked and destitute of daily 

food, and one of you says to them, -Depart in peace, be warmed and filled,|l but 


you do not give them the things which are needed for the body, what does it 
profit? Thus also faith by itself, if it does not have works, is dead.*° 


The challenge for humankind today is: who will be that prophetic voice? Who or 
what organization will be the voice today for those whose vocal cords have been 
removed? There is a theological perspective that cannot be overlooked, and we cannot 
just disregard the biblical perspective because that is our guide. We are not the first to 
have to deal with socioeconomic issues. Prudence tells us that there is also an historical 


perspective that can be drawn on? 





°Henry Victor, "New Christian Social Activism: Gleanings!" Religious Studies And Theology 22, 
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CHAPTER THREE 


THEORETICAL FOUNDATION 


When we look at the marks of a prophet, we should be able to see the essence of 
today‘s prophetic preacher. If not, who will be the official messenger for the Lord? At 
some point, the prophetic preacher has got to stand, and stand firm on what the Lord has 
said. There are those today who understand that the prophet of the Lord must be a seer. 
The prophetic preacher today must stand up and stand out. During the postexilic period it 
could be argued that no one stood up and stood out more than the prophet. In the world 
we live in today, all of those who are downtrodden, or those who are considered among 
the least, stand in need. They are among those who do not care what those who speak on 
behalf of the Lord think. They are only concerned with what the one who speaks on 
behalf of the Lord knows. In today‘s world, those who are considered among those who 
are at the bottom and are looking for hope, and need the preacher who is foretelling. The 
prophetic preacher today stands in the shoes of all of the prophets who came before them. 
Predicting based on what the Bible says can only be done according to calling that one 
has on their life. Being a foreteller on the spiritual level is not something that should be 
taken lightly. The weight that the prophetic preacher carries among those who are in need 
is too great to be understated. 

Prophetic preaching at its root will tell everyone that the preacher is called to 


speak over a situation that exists. When the caveat of praxis is added to the idea of 
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prophetic preaching it tells the world that this is not about theory. Prophetic preaching 
and praxis is about doing. It is about practice. It is about more than just talk. 

If we examine the Old Testament prophets we will find examples of both 
foretelling and forth telling. Prophetic preaching and praxis as a focus for study may not 
necessarily mean that the student is called to preach prophetically. Growing in knowledge 
and understanding of prophetic preaching would serve to help realizing what the 


authentication process of the modern day prophet entails. 


What the Old Testament Text Tells Us 


The primary Old Testament foundational text for this doctor or ministry program 
is Nehemiah 5:1-5. Verses 6-13 of Nehemiah 5 will also be referenced. Nehemiah 5:1-5 
Says: 
Now there was a great outcry of the people and of their wives against their Jewish 
kin. For there were those who said, —With our sons and our daughters, we are 
many; we must get grain, so that we may eat and stay alive.| There were also 
those who said, —We are having to pledge our fields, our vineyards, and our 
houses in order to get grain during the famine. And there were those who said, 
-We are having to borrow money on our fields and vineyards to pay the king‘s 
tax. Now our flesh is the same as that of our kindred; our children are the same as 
their children; and yet we are forcing our sons and daughters to be slaves, and 
some of our daughters have been ravished; we are powerless, and our fields and 
vineyards now belong to others.! 
The people who were suffering had reached a point in their lives where they had 
to say something. Their situation had burdened them to the core. Apparently, after having 
been oppressed for so long, they had reached the point of desperation. They bordered on 


hopelessness. The issue that they had was focused on and was completely against those 


who were oppressing them. What made their situation so terrible to them was the fact that 


'Neh 5:1-5 (NRSV). 
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those who were oppressing them were their own people. Oppression in and of itself is a 
terrible state, but to be oppressed by their own people made their situation even more 
mentally debilitating. Those who were being oppressed were Jews and their oppressors 
were Jews. 

In the text, what we see is that there were families throughout the land that were 
affected by the food shortage that existed. There are those who completely understood 
that there was a famine throughout the land, but rather than do something to help those in 
need they chose not to. Grain to plant or sell was not needed. The situation for the needy 
was far beyond the thought of making a profit. The grain that was needed was for food so 
that they could stay alive. Based on what we read in the text, we can see that the basic 
need of food was the driving force in the lives of those who were most affected by the 
famine. That driving force was to stay alive by any means necessary. The fact that the 
people were in desperate need of food just to stay alive tells us that they probably spent 
most of their day hungry. This also tells us that there was probably little else that was on 
their mind. Being preoccupied with one issue can cause an individual to lose focus on 
anything else. 

It is clear that because of the issues of the time, the people were forced in survival 
mode. It is not necessarily survival of the fittest. It can be thought of as survival of the 
most innovative. It may even be thought of as survival of those with the most creative 
thought processes. Some of the people began to be or were forced to be innovative. They 
used/sold what was providing their livelihood in order to survive. This is a situation that 
without a doubt shows desperation in its bare form. Selling items that sustained life tells 


the reader that the people‘s immediate situation had turned hopeless. Thinking past the 
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moment at hand just did not happen. Using their possessions, their fields, there vineyards 
and homes as collateral has undertones of a modern day depression along with being a 
reality of what was going on at the time. If we truly examine the text, we can say that the 
fact that they were selling their possession or using their possessions as collateral the 
situation in the land had to have existed for quite some time. 

It can be said that the fields that the people owned were not producing. This can 
be said because if they were the owners of the fields they would not have had to sell them 
in order to get enough money to buy food; therefore the owners of the fields had to 
borrow money just so that they too could purchase the basics of life, food. When we look 
at the situation, we can see that this caused a ripple effect. In other words, it made matters 
worse.” The fact that the fields were not producing did not help the situation at all. Since 
the fields were not producing not only was there an issue with food, there was also an 
issue with families having products to sell to offset the cost of living. The sale of what the 
fields produced also helped to pay the taxes, so that they would not have their land 
confiscated by the government. Taxes were not what would be considered high at that 
time, but in the middle of a crisis in the land even a small amount of taxes had to hurt. 
Taxes were not going to go away: they were not going to be deferred. You could not 
write them off in any form of itemization. It is not written anywhere that the taxes that the 


people paid could in anyway be lowered. Taxation did nothing but compound the issues 


°M. Breneman, -Ezra, Nehemiah, Esther, || The New American Commentary, vol. 10 (Nashville 
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of the day. If the landowners were going to keep their fields or their vineyards, the taxes 
had to be paid.? 

There seemed to be an understanding among those who were being oppressed. 
The understanding was simply that they were brothers and sisters to those who were 
oppressing them. The oppressed viewed it as though there was no difference between 
their children and the children of those who were oppressing them. The issue to them was 
that since all of their children were the same it was unthinkable that they would have to 
subject their children to slavery. James Cone says in his book God of the Oppressed the 
reality of suffering challenges the affirmation that God is liberating the oppressed from 
human captivity.t Those who were being oppressed understood that there was nothing 
that could be done to prevent them from subjecting their children to slavery. By the time 
they came to the point where their children had to be subjected to slavery, they had 
exhausted all of their resources. Once anyone had exhausted all of their real property, all 
that was left was their children. The worst for anyone was to subject their daughters to 
slavery knowing that they were going to be used and abused. ° 

Robert M. Franklin said in his book Crisis in the Village: We must recon with 
slavery, America‘s original sin, not simply to understand its possible lingering impact on 
Black family dynamics but in order to discern continually what justice requires of a great 


nation that became great at the expense of an incalculable exploitation of humanity.° 





3Ibid. 
‘James Cone, God of the Oppressed (New York, NY: The Seabury Press, 1975), 163. 
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When Nehemiah heard about what was happening, the scripture says that he was 
angered. Easton‘s Bible dictionary defines anger as the emotion of instant displeasure on 
account of something evil that presents itself to our view. In itself, it is an original 
susceptibility of our nature just as love is and is not necessarily sinful. It may, however, 
become sinful when causeless, or excessive, or protracted (Mt 5:22, Eph 4:26, Col 3:8). 
As ascribed to God, it merely denotes His displeasure with sin and with sinners (Ps 
7:11).’ It was the outcry of the people and what they were complaining about that 
angered Nehemiah. There was no doubt that He was angered because Nehemiah was 
aware that what was being done to the oppressed was morally wrong. What the 
oppressors were doing was also against scripture. Deuteronomy 23:19-20 says, “You shall 
not charge interest on loans to another Israelite, interest on money, interest on provisions, 
and interest on anything that is lent. On loans to a foreigner, you may charge interest, 
but on loans to another Israelite you may not charge interest, so that the LORD your God 
may bless you in all your undertakings in the land that you are about to enter and 
possess.|® Nehemiah gave some serious thought to what was happening. He saw that it 
was necessary for him to make the issue known to those who were oppressors, to those 
who were officials and to those who were wealthy. Nehemiah reminded them that they 
were taking interest from their own people. It was for that reason he was going to have a 
public meeting. Nehemiah and those who were with him, as best as they could, had 
brought back their fellow Jews who had been sold into slavery. He reminded the 


oppressors that it would be best if they buy back the Jews that they sold into slavery to 
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those who were not Jews. In other words, the oppressors would be the kinsmen 
redeemers. A new twist that the oppressors conjured up was that they would sell their 
own people into slavery so that others could bring their people back. Nehemiah told them 
that he knew this. The fact that he knew silenced the oppressors to the point where they 
truly had nothing to say. 

Nehemiah continued to remind the oppressors of what they were doing, but it 
appears that the oppressors thought that they could justify what they were doing. The 
problem was that even in their justification it did not remove the fact that what they were 
doing was wrong. He reminded those who were committing these crimes against 
humanity that they needed to walk in the fear of God. It seems obvious that the 
oppressors knew what they were doing was wrong as it relates to morality and scripture, 
but their concern seemed to be more in line with making money. When it came down to 
money, they were not concerned with their brethren. Their emphasis was in line with 
anyone who puts their stake in life on the money they make. Those who were the 
oppressors needed to realize that the reproach of the gentiles was also something that 
should be considered, especially since the gentiles were their enemies. The oppressors 
needed to understand that not living in the fear of God would cause the taunting of their 
enemies. 

According to Nehemiah 5:1-11, there are some things that should not be done. 
Nehemiah set the example by lending to the people who were in need at a 0% interest 
rate. Nehemiah was not the only one who had taken up this practice. When we look at his 
brothers, and even his servants, they too began to lend money with 0% interest. They 


understood that the practice of lending with interest had to stop. This would be in 
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accordance with Leviticus 25:35-37. Nehemiah called for the restoration of all of the 
fields, vineyards, olive orchards, and houses along with the interest that had been paid on 
grain, wine and oil that had been taken from the people. This idea of restoring back to the 
people what belonged to them implies that when they have these things returned to them 
they will be made whole. All that the people had lost was not given away freely. The 
NRSV says that it was extracted from them.’ According to the Concise Oxford English 
Dictionary, the meaning of extraction is: noun formal the action of exacting something, 
especially a payment; a sum of money exacted.!° This in some ways says that the money 
had to be pried away from them. Like a tooth extraction, the money had to be pulled out 
and there could be some pain involved. The fact that it was extracted says that there was 
an after effect that was not only painful, but it was more than likely emotional. The loss 
of properties that have been a part of a family‘s livelihood and a part of a family‘s history 
had to be devastating. There are not many people who could give up anything that has 
been in the family for a long period of time and not have it have a psychological effect on 
them, because along with the oppression depression probably set in also. 

The oppressors responded to Nehemiah‘s plea positively. They appeared to have 
broken down and realized their faults. Their decision was that they would restore all that 
they had extracted from the people. More importantly, they were not going to demand 
anything else from the people. The oppressors submitted to Nehemiah, but Nehemiah 
distrusted the oppressors. He called them and made them take an oath to insure that what 


they had promised was not mere talk. Nehemiah called on God to curse them by taking 
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away their properties, if they do not keep their promise. He called for them to lose 
everything and everyone who was there agreed. It is not surprising that everyone did 


exactly what they said they would do. 


What Others Say About The Text 


C. F. Keil reminds us that: The events related in this and the following chapter 
also occurred during the building of the wall. Zealously as the rulers and richer 
members of the community, following the example of Nehemiah, were carrying 
on this great undertaking by all the means in their power, the work could not fail 
to be a heavy burden to the poorer classes, who found it very difficult to maintain 
their families in these expensive times, especially since they were still oppressed 
by wealthy usurers...!! 

Keil also reminds us that there were those who did not have any property, yet they 
demanded corn so that they could support their demanded corn so that they could support 
their families. There were those who pledged their fields and vineyards for their hunger 
or to be able to pay the kings tribute. They also complained that they had to give their 
sons and daughters to bondage. Nehemiah was angry and called the rulers together so that 
he could remind them of the injustice of usury they were involved in. His call was for the 
rulers to restore all of the mortgaged land and to give them what they had borrowed... 
Nehemiah had the rulers take an oath that they would restore all that they said that they 
would or that they would be open to suffer the wrath of God if they failed in their 
promise...!” 


One of the most damaging evils inherent in the human race since the fall is 


exploitation (oppression) by one‘s fellow human beings. The great cry throughout the 
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world in our time is for justice. The complaint here was not against Nehemiah but against 
their Jewish brothers.!° 

At times a family was forced to resort to debt slavery. This practice was common 
in the ancient Near East, and in the laws of the Pentateuch it was controlled but 
not prohibited (Ex 21:1—11). The son or daughter had to work for the creditor 
until the debt was paid (cf. 2 Kgs 4:1). In many cases the daughter was taken as 
wife by the creditor or for one of his sons. The law of the Sabbatical Year 
required that debt slaves be released in the seventh year (Lev 25:39-43). One of 
the curses for disobedience to God was that the people‘s sons and daughters 
would be given -to another nation,| and they would be -powerless to lift a hand 
(Dt 28:32); but here it was happening between those of the same Jewish 
community (cf. 2 Chr 28:10-11). !4 
Robert Linthicum tells of how he used transforming power to help create a society 
as God intended it to be. This was done in a community where the people were very poor 
or very rich. Linthicum tells of how those who were in power misused their power so that 
they could gain. The political and economic environment was such that the poor could 
easily become victims. !> 
Nehemiah‘s solution to this problem was to completely restore all of the 
mortgaged property. The restoration would also include a vow to never intermingle the 
standards that the world has for themselves with the economic livelihood of the people of 
the covenant. Everyone swore that they would hold to the vow. This ended this particular 
issue. Nehemiah made it clear that he never took advantage of all of the perks that come 


with being the governor of the province. He even turned the Governor‘s Mansion into a 


rooming house where whenever there was a visiting official that he would personally take 
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on all of the costs. He talks about this to show that he was not a hypocrite and he 


practiced what he preached.'® 


New Testament Text 


The primary New Testament text that will be used as a foundation for the 
formation of this new ministry is John 21 verses 15 through 19 (NRSV). 


When they had finished breakfast, Jesus said to Simon Peter, -Simon son of John, 
do you love me more than these? Il He said to him, -Yes, Lord; you know that I 
love you.! Jesus said to him, —Feed my lambs.| A second time he said to him, 
-Simon son of John, do you love me? Il He said to him, -Yes, Lord; you know that 
I love you.|| Jesus said to him, -Tend my sheep.| He said to him the third time, 
-Simon son of John, do you love me? Il Peter felt hurt because he said to him the 
third time, -Do you love me?Il And he said to him, -Lord, you know everything; 
you know that I love you.|l Jesus said to him, -Feed my sheep. Very truly, I tell 
you, when you were younger, you used to fasten your own belt and to go 
wherever you wished. But when you grow old, you will stretch out your hands, 
and someone else will fasten a belt around you and take you where you do not 
wish to go.l (He said this to indicate the kind of death by which he would glorify 
God.) After this he said to him, -Follow me.I!” 


What the Text Tells Us 


The following should be understood moving forward with this text: 


1. The first series: (verse 15) 
A. Jesus‘ Question: love (agapao) 
B. Peter‘s Answer: know (oida) love (phileo) 
C. Jesus‘ Response: take care of (bosk6) lambs (arnion) 


2. The second series: (verse 16): 
A. Jesus‘ Question: love (agapao) 
B. Peter‘s Answer: know (oida) love (phileo) 
C. Jesus‘ Response: take care of (poimaino) sheep (probaton) 
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3. The third series: (verse 17): 
A. Jesus‘ Question: love (philed) 


B. Peter‘s Answer: know (oida) everything 
C. Jesus‘ Response: take care of (boskd) sheep (probaton)—"* 


Jesus had just eaten with the disciples. Some of the fish that the disciples ate with 
Jesus were fish that Jesus already had cooking when they reached the shore. Jesus is well 
aware of what lies ahead for Peter. Jesus asked Peter the ultimate question, do you love 
me? but He asked it with the caveat, more than these? Jesus put the caveat on the 
question because in the future role that Peter would have that his love for Jesus would 
have to be second to none. Second to none means: that his love would have to be 
steadfast and true. His love would have to be without question. His love for Jesus would 
have to be as solid as the rock that He was. 

Peter appeared to respond to the question with some frustration, especially 
knowing that he was speaking to the resurrected Jesus. Peter understood the power of 
Jesus and the fact that he was omniscient, so Jesus asking that question of Peter had to be 
baffling and troublesome. In Peter‘s mind the thought had to be, why do you ask such a 
question? Given all things Peter still answers the question in the affirmative, yes, Lord, 
but he also puts an addendum to his answer. His addendum is you know that I love you. 
The real question is, does Peter say it because Jesus knows what is in his heart or because 
Jesus knows (oida) the things he has done to show his love for Him? 

This had to be a difficult time for Peter of loving the Lord, yet having his love 
questioned by Him. Jesus goes on and in so many words says to Peter, if what you say is 


true, then feed my lambs. The feeding of Jesus‘ lambs was going to be a major 
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undertaking. Lambs connote the young. In feeding the young, care has to be taken. You 
cannot just feed the young anything. Feeding the young the wrong thing can result in 
serious damage being done. If you agree that you are what you eat, then feeding the 
young what was not meant for them will cause them to be what they were not intended to 
be. There are some things that are just not meant for the young. Lambs need to be 
nurtured, guided, and encouraged. In order for Jesus to command Peter to feed His lambs, 
Jesus must have searched Peter‘s heart to see what was truly in it and to see what his 
heart was truly made of. Everyone has a task in this life. Most of us don‘t get it as crystal 
clear as Peter did. 

With the statement/command feed my lambs, it is clear that there is a task for 
Peter that is going to take the love that He has for Peter if he is going to be successful at 
it. Jesus does not command anyone to do anything that they are not capable of doing. A 
further statement could be that Jesus does not command anyone to do anything that He 
has not made provisions for or is not going to make provisions.'? 

It had to have made Peter feel as bad as he had ever felt in his life when Jesus 
asked the very same question again. It was almost as though Jesus was saying, -I need to 
make sure that you heard me clearly, so I will ask you again. Do you love me? This 
second time had to boarder on humiliation. This second time could not have been for 
Jesus‘ assurance. It had to make Peter think even harder and deeper before he answered 
the question. This question had to cause Peter to think back to the time not so long ago 


when he lied to Jesus. 


Thid. 
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Peter does exactly what he said he would not do. Iam convinced that at the time 

of the do you love me questions Peter internally questioned his own ability to keep his 
word. 

Peter answered the second question the same way he answered the first question. 
He answered it in the affirmative. He said, Yes, Lord, you know that I love you. The 
words are the same, but were they said in the same tone? Were the inflections the same? 
This time did he hold his head up while he was talking or did he hold his head down? 
Was he saddened by the question or was he angered by it? Given Peter‘s temperament, it 
would not be too far of a stretch to say that he was angered, but given the fact that it was 
Jesus asking the question he was probably embarrassed. The fact that the One whom he 
loved questioned his love had to set him back. Jesus goes on speaking but raises the bar 
as it relates to the caveat that he added to his question concerning love and Peter‘s love 
for Him. The caveat that Jesus adds to the question in the NKJV and NRSV is, tend my 
sheep in the NLT, and NIV it says, take care of my sheep. According to the Concise 
Oxford English Dictionary, to tend is to care for or look after. Its archaic form means to 
wait on as an attendant or servant.” The implication here could be that lambs may not 
need very much. Lambs are young sheep and like anyone who is young they are gentle 
and innocent, so we have in the first command feed my lambs. Peter may be able to get 
by if he just feed His lambs. He must also consider the facts that the lambs will grow and 
require more. From my perspective, this prompts Jesus to say take care of or tend my 
sheep. The lambs will grow and require more of Peter. Like Peter, when you are charged 


with taking care of someone, it will show itself to be a major undertaking. 
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To take care of also implies that you will insure that all of their needs are met. 
e Physiological needs like: food, water, clothing, and shelter 
e Safety needs like: security of body, the family and health 
e Love/belonging needs like: friendship, family 


e Esteem need like: self-esteem, confidence, respect for others, and respect by 
others 


e Self-actualization needs like: mortality, creativity, lack of prejudice, and 
acceptance of facts”! 


All of the above line up with Maslow‘s hierarchy of needs. 

This begs the question: did Peter truly understand the implication of what Jesus 
was saying? Did Peter understand at that moment that the needs of God‘s people would 
vary? Did he understand that there would be a definite difference between those who 
were lambs and those who are sheep? There is another variable that must be considered. 
Jesus would not command Peter to do anything that he was not capable of doing. 
Therefore, even though He was asking the question with the caveats, Jesus had prepared 
Peter for the task that He had set before him. Since he had been prepared, Peter was more 
than capable. 

Jesus goes on and asks Peter the very same question for the third time. Although 
the question is repetitious, when you consider Peter‘s past and where Jesus intended to 
take him, it makes sense to ask the question of Peter a third time. Yes, Peter was probably 
hurt and embarrassed, but he had to have had continuous flashbacks of his denial of Jesus 


prior to Jesus‘ crucifixion. Every time Jesus asked the question Peter had to have 
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remembered what he had done and said. Peter had to have remembered what he did when 
he had an opportunity to stand by Jesus and every time he had an opportunity to stand by 
His word. He had to have remembered when: 

A servant-girl came to him and said, —You also were with Jesus the Galilean.| 
But he denied it before all of them, saying, -I do not know what you are talking 
about.| When he went out to the porch, another servant-girl saw him, and she said 
to the bystanders, -This man was with Jesus of Nazareth.|| Again, he denied it 
with an oath, -I do not know the man.| After a little while the bystanders came up 
and said to Peter, -Certainly you are also one of them, for your accent betrays 
you.| Then he began to curse, and he swore an oath, -I do not know the man! At 
that moment the cock crowed. Then Peter remembered what Jesus had said: 


-Before the cock crows, you will deny me three times.|| And he went out and 
wept bitterly. 7? 


In response to Jesus‘ third command, Peter responds in the affirmative but also 
says: -Lord, you know everything” this is a clear indication of his knowledge of Jesus‘ 
omniscience. By this point, Peter must have realized all of the truths that Jesus had 
previously revealed to him. Peter did not have to think back very far to remember what 
Jesus had said. He did not have to think back far to remember what Jesus had said about 
His death and resurrection. It would have been very difficult for Peter to underestimate 
the knowledge of Jesus. 

This do you love me question that Jesus asks Peter is a question that is asked daily 
of everyone who calls themselves a disciple of Christ today. From my perspective, each 
Christian is charged with tending/taking care of the lambs and the sheep. It is the 
tending/taking care of the lambs and the sheep that will demonstrate an individual‘s love 


of Jesus. 





Mt 26:69-27:1. 
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What Others Say About the Text 


John Philips reminds us in the text that Jesus used Peter‘s old name from the time 
before he met the Savior. He reminds us that on the night of the betrayal Peter used 
language that was reminiscent of his old nature. This prompted Jesus to call Peter by his 
old name.” 

When Jesus asked the question: -Lovest thou me more than these? |l He used the 
word agapao, which is the highest kind of love, God‘s love that is spiritual and pure. It is 
not for certain what Jesus meant when He said, more than these. Peter answered the 
question immediately, but what he told Jesus was that he had deep affection for Him. 
This is when Jesus said to him feed my lambs. The word that he used for lambs was 
arnion, which connoted something small. This word only appears here and in Revelation. 
In Revelation, it appears twenty-eight times.”° 

Jesus asks the question the second time only this time He does not add the phrase 
more than these. He asks Peter to state his love absolutely and Peter answers the same 
way as before. Lord you know I have deep affection for you. This time the Lord tells him 
to feed my sheep. The Lord used a different word for feed and a different word for flock. 
The first time the word that Jesus used was bosko this word says that the flock should be 


feed with food. This time the word that the Lord used was poimaino, which means to tend 
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and to tend is more than to just feed it is to shepherd. This tells Peter that lambs need to 
be fed, but sheep need to be led.”° 

Peter used the word for brotherly love twice so Jesus changed the question. He 
asked Peter point blank, _do you have brotherly love for me?|l What we read is: -He saith 
unto him the third time, Simon son of Jonas, lovest thou me.I Peter was grieved because 
he said unto him the third time, Lovest thou me? And he said unto him, Lord, thou 
knowest all things; thou knowest that I love thee. This is the time that Jesus uses Peter‘s 
own word when he said, -Do you have personal affection for me?|l This is what broke 
Peter down completely. Jesus asked the threefold question, which also matched the 
threefold denial. Peter was passionate in his denial just like he is passionate about his 
love right now. Peter stated that Jesus knows everything about him. He states that He 
knows him better than he knows himself. Out of all of the knowledge that he has, he 
knows that he has brotherly love for Him. Peter states that Jesus knows that he loves Him 
(phileo) and the he can never love Jesus the way that Jesus loves (agape) him. This was 
the confession of a man who had been pushed to the brink by his conscience and who 
stood before Jesus, broken, aware of his weakness, aware of his limitations, and at a point 
where he knew that he would never boast again.”’ 

At the end of this conversation Peter understood that the sheep did not only need 


to be fed rather, they also need to be led. Peter now understood his calling as an under- 
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shepherd who would focus on tending God‘s flock. God‘s flock needs two things good 
pasturing and gracious pasturing. Peter was to now provide both.”8 

B. M. Newman & E. A. Nida, in their book A handbook on the Gospel of John, 
John uses two words for love, agapao and philed in the text Jn 21:15-19. We are told that 
at one time it was fashionable to see a distinction in meaning between the two words, but 
there are many scholars today who would agree that the words are used synonymously. 
Most modern translations render both of these verbs in the same manner (RSV, NEB, 
NAB, Mft, JB, Barcaly, Luther Revised, Zur Bible). In the living bible, phileo is 
translated to mean, to be one‘s friend. We must also take not to the alternative meaning 
rendered in Second and the NRB translations. The Gdsp translate the word agapao to 
mean, to be devoted to. In the reply that Peter gave, he uses two verbs, which mean, to 
know. Here again the majority of New Testament scholars say that the verbs 
are used synonymously.”” 

Finally, in his command to Peter, Jesus uses two different verbs, both of which 
are translated take care of in TEV. The verb used in verses 15 and 17 (bosk0) is used of 
herdsmen who feed or tend their herds. In Luke 15:15, the verb is used where the 
prodigal son is sent to the fields to take care of the pigs. In Matthew 8:33, Mark 5:14 and 
Luke 8:34, it is used of the pig herders. In Matthew, Mark, and Luke, the verb is used to 
connote not just feeding animals, but taking care of them. In John, the take care of 
meaning is better than the limited meaning of feed. In verse 16, the verb (poimaino) 


originally meant to be a shepherd...but many times it is used in the figurative sense 
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meaning to rule, to guide or the lead. There are translations that distinguish the meaning 
between these two verbs, but in the present context they seem to be synonymous. The 
object in verse 15 is lambs (arnion) and in verse 17 the object is sheep (probaton). Some 
translators make a distinction, but in this context these nouns are probably used 


synonymously.°° 


Historical Foundations 


It should be understood that the economy of biblical times was not industrial, but 
it was agrarian. The people during biblical times knew nothing about applied technology 
or of any of our complex investment schemes. What little output they had came from 
whatever could be produced from the land, with a small amount of investment capital. It 
is not surprising that productive savings meant very little in that system. The people of 
that time could give use of hoard, because, gut productive investment was not an option 
for them. When it comes to productive investment, the Bible is not explicit on the 
accumulation of wealth of this kind. The church has not done very much as it relates to 
the issues of accumulating wealth in the form of productive capital.*! 

If we take a hard look at capitalism we see that it is also an historical 
phenomenon. Capitalism is an institutional order that was developed over time during the 


middle ages. During modern times, capitalism spread to the Western Hemisphere and to 


the rest of the world. It reached its peak in the late nineteenth century.” 
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There was an era of commercial activity that began in the early sixteenth century 
after the economy had recovered from its slump. This was also the time that the second 
wave of capitalistic growth began. The period of capitalistic growth lasted until the early 
seventeenth century. During this period, there were overseas discoveries. The economic 
improvement that happened was because of the fact that large quantities of Gold and 
silver were brought from America. What this new wealth did was make possible a never 
before seen expansion of commercial credit. Direct trade routes began to be established, 
which made possible the exploitation of Asia for large quantities of spices, cotton and 
silks at lower costs.** 

There have been historians who have argued that the gap that existed between 
wages and costs at this time worked in favor of the growth of capitalism. Permitting a 
high rate of profit and a more rapid increase in wealth did this. There was also attention 
that was paid to the idea of a possible spiritual cause for the favorable expansion of 
capitalism in early modern Europe. There were also those who said that the so-called 
Weber thesis linked the rise of Protestantism and how it encouraged hard work, thrift and 
hard work to the growth of what was also called the capitalistic spirit... The early 
capitalists made most of their money from trade and finance rather that manufacturing... 
It can be said that capitalist of that time were invested mostly in raw material, cash or 
commodities for trade. They were not invested in plants or the equipment of production.** 

There have been technological advances over time that created widespread social 


and institutional changes. This is what most people refer to when they refer to capitalism. 
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It can also be said that it was industrialization that created the gap between the employer 
and the employee. If we go back to medieval times, we see that the employee and the 
employer relationship were referred to as man and master. These terms indicated a 
personal relationship, but they were terms that were doomed with the advent of the 
machine age. What industrialization brought were initial hardships, but once the 
hardships were overcome working people, more specifically the middle class, gained an 
even better way of life. Along with this better way of life came problems like goods 
being overproduced, factories being shut down and workers being laid-off.* 

It can be said that capitalism/economics over time has a major impact on not just 
the world, but also on the church. As the church has done in the past, it must continue to 
pray for the establishment of more consistent form of economic order. Brian Griffiths 
challenged his listeners: 

Christianity starts with faith in Christ and finishes with service in the world. 

Although not its object, it is nevertheless, its inevitable consequence... Obedience 

to Christ demands change, the world becomes his world, the poor, the weak and 

the suffering are men, women and children created in his image; injustice is an 
affront to his creation; despair indifference and aimlessness are replaced by hope, 
responsibility and purpose, and above all selfishness is transformed to love.*° 

I have observed that what people have looked for in the past is the same thing that 

people are looking for today. History has shown us that when a people are in need, 


especially when there are social and economic problems that need to be dealt with, it is 


a relationship with Christ that will see the people through. 
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Nehemiah 
BIBLICAL GREEK 
PERSIAN KING | DATES CORRELATION CORRELATION 
Return of Ezra (458) 
(Ezra 7-10) 
Return of Negenuab (445) Golden age (461) 
Nehemiah (1-2) Pericles (460-429) 
ATAXERXES 1 | 464-423 Prophecy of Malachi (433) Athens rules?’ 





It was in 454 B.C. that Nehemiah accomplished the mission that the Jews had 
hoped for. Nehemiah, who was a Jew, and was also a cupbearer to King Artaxerxes at 
Susa. It was during this time that Nehemiah heard that his fellow Jews were having issues 
with the re-building of the walls of the city. Nehemiah realized all of the issues that the 
Jews were having and how the times were changing. This caused Nehemiah great stress. 
Nehemiah went to Artaxerxes and the King gave him permission to rebuild the walls of 
the city. He was escorted by the royal cavalry and arrived in Jerusalem in 445 B.C.*® 

Sanballat, Tobiah, and Geshem opposed Nehemiah, but Nehemiah had the good 
sense to check the work that needed to be done and made sure that the construction work 
was not delayed any longer. The times were hard, but they managed to complete the work 
in fifty-two days. The Israelites had to work during the day and guard the walls at night.°? 

Nehemiah was the governor of Judea for twelve years. His goal was to restore 
Jerusalem to the glory that it once held. There were not a lot of people who would risk 


living in Jerusalem, because of the fact that as a city it was exposed to invaders and 
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attacks when they least expected it. Once the wall was rebuilt: around 10% of the people 
agreed to move from their homes and their villages to Jerusalem. What this did was help 
the city to thrive. This was something that all of the citizens of the province had an 
interest in. The people could thank Nehemiah for the work that he did as it relates to 
social reform. One of Nehemiah‘s greatest feats was his abolishing of the lending 
practices that charged unfair rates and his restoration of lost property. It was 433 when 
Nehemiah returned to Artaxerxes, but he had the honor of returning to Jerusalem at a 
later date with the authority to expel his nemesis Tobiah.*° 

Just like every other great power before it, Persia went on the pass its peak of 
influence and began its decline. This great power declined primarily because of military 
defeat, economic carless mistakes, and political collusion. When Artaxerxes died in 424, 
a new era began where there was secret plotting in the royal courts. Xerxes II was killed 
while he was drunk. His assassin was a son of Artaxerxes‘ concubine. Darius dealt with 
those who were pretenders to the throne by assassinating them. At the time, there was 
also growing Jewish power. The Jews benefited in all of the turmoil. Throughout the 
decline, they maintained good relations with the Persians. During this period, the Jews 
served as hired soldiers in the Persian forces. The Persian culture had a serious impact on 
the life of the Jews. There were even aspects of the Persian culture that changed the lives 
of the Jewish people throughout New Testament times and further on.*! 

The Persian language is a branch of the Indo-Iranian language group. It is very 


similar to Latin and Greek. The ancient Persians used the languages Elamite, Babylonian 
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and Old Persian. Old Persian was written in cuneiform or figures that were wedge 
shaped. The people only used Old Persian for official court documents and inscriptions. 
The official correspondence used Aramaic. This was a language that was used from 
Persia to Egypt. Aramaic script also was used as the model for New Hebrew script, which 
was also used to record the Old Testament. The Aramaic language also became the 


standard language of Jewish religion and politics post- intertestamental period.*” 


The Baptists (History of) 


There is no single leader in the Baptist tradition nor is there a single creed that 
Baptists follow. Baptist tends to disagree on the origin of their tradition. There are many 
who say that the Anabaptist/Mennonites are the closest to the original ancestors of the 
Baptists. There are also large numbers of Baptists who would say that the denominational 
history began with the English separatists in Amsterdam, Holland. An Anglican priest 
John Smyth, who became a puritan and an independent, led them. He led the group there 
in 1609. Many as the originator of the Baptists think him of. He followed the tradition 
that Baptism belonged to those who believed and not to infants. There was also a group 
of Baptists who remained in England who were known as General Baptist. Thomas 
Helwys led them.*8 

The Baptists were the most radical of the Independents. The inspiration that the 
Independant Baptist had came from Calvin, Zwingli and the Anabaptists. When we look 
at the early Baptists who were led by John Smyth, we find that the primary reason why 


“Thid. 


®Vergilius Ferm, Pictorial History of Protestantism: A Panoramic View of Western Europe and 
the United States (New York, NY: Philosophical Library, 1957), 171. 


Th 
they left England was to escape persecution. The whole idea of Independent Baptist came 
about because they had given up on reforming the Church of England. What they 
resolved to do was to form a new independent church that would be built on and truly 
embody Biblical principles. The belief was that the church would be free from any 
outside governance. What Baptist call for is a congregational polity.“ 

It was in 1707, that the first association of Baptists churches was formed. The 
association was called the Philadelphia Baptist Association. The Association took on a 
Calvinist Confession. 

It was in the eighteenth century that Baptist and other Protestants became 
evangelists. There were also those who encouraged emotionalism in religion. These were 
New Lights or Separates; they also encouraged and developed organization tendencies. 
This group was developed in New England and in the South. There was also a group 
called Old Lights who were conservatives as it relates to revivals. 

Around 1814, a Convention was formed. This Convention was called the General 
Missionary Convention: they were formed to help to solidify American Baptists. There 
were national groupings that helped to make the denomination self- conscious. Some of 
these groupings are the American Baptist Publication Society who after 1824 was also 
known as the General Tract Society. The American Baptist Home Mission Society was 
another group that was organized to make the denomination more aware of who they are. 

There are also over seven million African American Baptists in America. They 
are represented primarily by two conventions, the National Baptist Convention of the 


U.S. A. Inc., and the National Baptist Convention of America. A hard look at the 
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denomination will show that there are a number of smaller bodies. It could be said that 
the theology of these bodies was primarily Armenian and Calvinistic.* 

The following is a list of Baptist religious groups: 


e Alliance of Baptist Churches—Founded: 1987, membership: est. 62,000 in 
122 churches (2003). The Alliance of Baptists is a confederation of Baptist 
Congregations, and individuals that separated from the Southern Baptist 
Convention during the conservative/moderate conflict of the 1800s. 


e American Baptist Association—Founded: 1905, membership: est. 275,000 in 
1,680 churches (2004). Organized in 1905 as the Baptist General Association, 
the group adopted its present name in 1924. Teaching that the Great 
Commission of Christ (Mt 28:18-20 was given only to a local congregation, 
members believe that the local church is the only unit authorized to administer 
ordinances (baptism and communion) and that the congregation is an 
independent and autonomous body responsible only to Christ. 


e American Baptist Churches In The U.S.A.—Founded: 1814 or 1845, 
membership 1,484,291 in 5,836 churches (2002). The body has had several 
changes in name over the decades. It traces its origins to May 1814, when 
representatives from various Baptist associations and churched met in 
Philadelphia to organize the General Missionary Convention of the Baptist 
Denomination in the United States of America for Foreign Missions. 


e Baptist Bible Fellowship International—Founded: 1950, membership: est. 
525,165 in 3,294 churches (2000). Baptist Bible fellowship was founded by 
some one hundred Baptist ministers and missionaries to promote fellowship 
among independent Baptists in three main areas of church life: evangelism, 
education of church workers. 


e Baptist General Conference—Founded 1852, membership 145,148 in 902 
churches (2002). The history of what is now known as the Baptist General 
conference began at Rock Island, Illinois in 1852. 


e Conservative Baptist Association of America (CBAmerica)—Founded 1947 
Membership 210,000 in 1200 churches (2004). The Conservative Baptist 
Association is described as a -voluntary fellowship of sovereign, autonomous, 
independent. -Bible=believingl Baptist churches. || The founders of the 
association of churches were active in the Fundamentalist Fellowship that was 
started within the Northern Baptist convention in 1920 (See American Baptist 
Churches). 
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e Cooperative Baptist Fellowship—Founded 1991, membership: statistics not 
available; 1800 churches (2000). As with many Baptist groups, the 
Cooperative Baptist Fellowship (CBF) cannot quite be termed a 
denomination. It is recently created and vital fellowship of Baptist churches, 
primarily in the South. The CBF was formed during the years of struggle 
within the Southern Baptist Convention between conservatives and moderates. 


e Duck River (And Kindred) Associations of Baptists—Founded: 1826, 
membership: 10,888 in 99 churches (2000). The Duck River Baptists 
originated in Tennessee as part of a protest within the old Elk River 
Association, which was strongly Calvinist. Duck River Baptists are literally 
Calvinist in that they believe that Christ died for all rather than for the elect. 


e General Association of General Baptist Churches—Founded: 1870, 
membership 75,368 in 1,086 churches (2002). The General Association of 
General Baptist Churches traces its origin to the work of John Smyth (ca. 
1570-1612) and Thomas Helwys (ca. 1550-1660) who organized Baptist 
congregations in England and Holland. 


e General Association of Regular Baptist Churches—Founded: 1932, 
membership 129,407 in 1415 churches (2002). Twenty-two Baptist churches 
of the American Baptist Convention left that organization in May 1932 to 
form the General Baptist Association of Regular Baptist Churches. Their 
protest was against what they considered the Convention‘s modernist 
tendencies and teachings, the denial of the historic Baptist principle of 
independence and autonomy of the local congregation, the inequality of 
representation in the assemblies of the convention and the control of the 
missionary by convention assessment and budget. 


Baptists and Social Ethics / Social Justice 


If we look at the history of the Baptist tradition we will find that Baptists have 
found themselves embroiled or involved in some type of social justice or social ethics 
issue from their beginning. In an essay for the book Baptist History Heritage: Baptists 
celebrating 400 Years, Baptist Contributions 1609-2009 William M. Tillman Jr. 
Professor of Christian Ethics at Logsdon School of Theology, Abilene, Texas and W. 
Andrew Tillman Teacher of AP Economics at Freedom High School, Hillsboro County 


Public School remind us of the three M Baptists and Social Justice. They talk about 
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Martin Luther King, T. B. Maston, who worked at the end of the twentieth century and 
Millard Fuller who worked into the twenty-first century. These three men had more in 
common than just names that begin with the letter M. The way each of them lived was a 
witness to a list of commonalities that should include the idea that they were dissatisfied 
with social injustice wherever it appeared. They each in their own way felt that justice 
should be applied to all in the name of the Gospel. They each had their own way of 
dealing with the issue of social justice. Each of them understood that social justice should 
be an implicit and explicit part of their declaration of the Gospel. Each of them 
understood that the pursuit of social justice could not be the work of just a few, but must 
be the work of many. They each understood that there is an urgent need for increasing 
numbers of Christians who are of like minds to respond to the call to address this growing 
issue of social justice. There are not many Baptists who do not know something of these 
three men. King was a community organizer, Maston was a teacher and Fuller was a 
homebuilder (Habitat for Humanity). William and Andrew understood the need for a 
profile of one, which we could call a Baptist prophet, which is a category that is 
becoming all too rare.*° 

King, Maston and Fuller all drew their thoughts and ideas from what was a solid 


biblical and theological foundation. 
The Early Church (Social Ethics / Social Justice) 


When you take a hard look at the history of the Jews during biblical times or the 


early church that there was a full understanding of the word communion. In the Greek, 
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the meaning of the word communion is that which is in common, that which brings about 
a link, a community that embodies the spirit of sharing. Communion represents a sign of 
proof amongst people that shows an understanding of fellowship, which is represented in 
a common contribution. In examining Nehemiah 5, one of the questions that needs to be 
answered is did the Jews during the Persian period/Golden Age have a true understanding 
of communion as it relates to making contributions or giving in support of the 
community. When you look at the Early Church and think of the Latin interpretation of 
the word communion, you can see that there is a slight difference in meaning. From a 
Latin perspective, the term communion has more of a participation or association 
connotation.*” 

Whether it is a Greek or Latin meaning of the word communion at its root even in 

the time of Nehemiah the thought had to be the same. Could it be that Nehemiah had a 
better understanding of community than even the elite of his time? 

Nehemiah also seemed to have a grasp of the term justice in the same way that the 

Early Church did. The Early Church understood that justice was: 

... Modeled on the relationship between two beings, this adherence varies as the 
relationship does but supposes equity as irreconcilable... These archaic concepts 
approved in the Book of the Covenant, give way to the identification of just with 
innocent... In some prophetic passages the just man persecuted is the pious 
believer, the religious men; in legal texts, the judges who pass sentence on 
Samaria and Jerusalem... Prophetism tends to couple together with justice and 
judgment, giving them the meaning of correct discharge of judiciary power, 


particularly in disputes between two private parties, there the condition of the 
one who has suffered injustice is favored. ..** 
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Was what the treatment of the children during the economic hardship times of 
Nehemiah different from the economic hardship times of the Early Church? During the 
times of an individual‘s indentured servitude and an individual's time as a slave are no 
different. There is a fine line between indentured servitude and slavery. 

There was a time during the Early Church when slavery was an integral part of 
the social structure of the time. Slavery was so much of a part of the social structure that 
Fathers felt that it was an economic necessity. The Early Church was so much a part of 
the church that it can be said that the church helped slavery to evolve. On the other side 
was Clement of Alexandria‘s Pedagogue, which is full of exhortations to reduce the 
number of slaves and to better the existence of those who remained. Cyprian‘s advice to 
the rich Demetrian was no different. The Fathers found themselves so indebted to ancient 
structures that they could not condemn slavery. The Early Church understood and 
recognized the rights of the slave-owners/masters property rights during that time. The 
church did also say that masters should not be cruel to their slaves and meet their needs. 
What is truly interesting is that fact that after the Council of Chalcedon, with the 
permission of their masters, slaves could become monks. Throughout all of this Fathers 
were willing to admit that slavery was an evil force that originated from sin and from 
man‘s greed. Gregory of Nyssa took a giant step and contested the master‘s rights over a 
slave. The church did also contribute to shedding light on how the institution of slavery 
did serious harm to human dignity and was helpful in the evolution of the structure of 


slavery, which helped to work toward the demise of slavery.” 
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Early Christianity Inherited from Greek 
and Roman Thought The Idea Of Justice 


The centrality of justice came about from the fact that it played a major role in the 
correct ordering of all human relationships. This included relationships between human 
individual beings and between humans and God. Justice was most spoken of in 
relationships amongst Christians as it relates to the poorer members of the Christian 
community and in particular between the rich and the poor. Aurelius Ambrosius, also 
known as Saint Ambrose, along with John Chrysontom was in favor of a radical 
distribution of wealth. Their thoughts were that wealth was to be owned by everyone. 
There were others who felt that justice and equity were best served in what they called 
alms giving. Justice touched each and every part of life and has come to be called human 
rights. Human rights were something that was not known by many early Christians, 
which also meant that many early Christians did not appreciate human rights. 

Early Christians for the most part stuck to what was considered the norms of their 
time. Their sense of morality did not move from what they considered to be justice as it is 
found in civil law. Also, amongst early Christians the idea of justice was thought of in a 
very broad sense. Justice was thought to take on the meaning of things like virtuousness, 
goodness or righteousness. This can be seen in the scriptures themselves and can be seen 
in the fathers‘ commentaries on them. Basil in one of his sermons talks about every word 


and act of a just person being acceptable to God.*° 
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Recent History 


The Black church has had an economic role and function in the past. Du Bois 
spent time examining the economy of the African American community. He reminds us 
that if we are going to look at any type of economic cooperation among Negroes that it 
must begin with the church group. His statement can be expanded past its description of 
the church‘s role as the very first communal enterprise and as a cultural agent for the 
ethic of economic logic. It must be remembered that Black churches, their affiliation with 
mutual aid societies, fraternal lodges, benevolent and burial associations helped to create 
the very first Black financial institutions, Black owned banks and insurance companies. 
The role of the churches in creating these institutions did not begin to expand until after 
the collapse of the Freedman‘s Savings and Trust Company. It was the Freedman‘s 
Savings and Trust Company that had the greatest influence and impact on the Black 
community. Consequently, its failure caused by the incompetency of the bank officers, 
caused major distrust in banks within the African American community. This distrust 
lasted for more than a decade and there are those who say that the distrust still exists 
today.>! 

The Black church became a moving force in their economic role under the 
leadership of Booker T. Washington. Booker T. Washington took up the mantle as a 
national leader in the same light of Fredrick Douglas. Both of these men also functioned 
as unofficial preachers. Washington had followers in the Tuskegee Institute, which was 


considered at the time an unofficial Black Baptist institution and Douglas was an 
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ordained deacon in the A. M. E. Zion Church. Booker T. Washington believed in the 
whole idea of Blacks sticking together and supporting one another. He felt that this was 
the path to economic unity. Washington believed in the Protestant ethic, which leans 
toward self-help, industry and thrift. The primary economic views of Washington 
attracted business leaders like Andrew Carnegie who was willing to fund many of the 
activities of Washington. More specifically, Washington founded the National Negro 
Business League, which had as its focus the advancement of African American small 
businesses. Along with the National Negro Business League, Washington influenced the 
founding of the National Urban League which was a mixture of African American 
Conservatives, White philanthropists and social workers who came together to improve 
the employment opportunities of inner city African Americans.” 

With the civil rights revolution and the legislation that followed there were two 
events that led to growth in the black middle-class. There was growth in the amount of 
Blacks that attended colleges and universities, which led to a growth in salaries for 
Blacks along with resulting equality in salaries with Whites with the same education. The 
impression was that blacks were progressing. The reality was that only a part of the Black 
population was moving forward, while the poor were becoming worse off. It was not an 
anomaly that the number of poor Blacks remained high after the civil rights revolution. In 
spite of the United States great wealth, the war that was waged on poverty, and the 
countries‘ focus on the welfare state, poverty rates within the United States remained 
unusually high when compared to other industrialized nations. What surprised observers 


was the fact that the poor were remained disproportionately Black. With all of the 


Tbid., 247-248. 


86 
advancements that came out of the civil rights revolution by the 1980‘s, most of the 
advancements had been reversed.>* 

Black poverty was persistent and the advancement of the Black Middle-Class had 
been halted. The usual reason that was most used was that racism was still spewing out 
its poison. If this is the view that is taken, it would be callow to think that racism could be 
foiled by any type of legal action that comes from any form of civil rights action. Civil 
rights action is what forced racism to go underground. Even with racism being 


underground, it still remains a force that impedes progress for African Americans today.** 


Theological Foundations 


How does the church address the issue of meeting the physical needs that help to 
keep the people oppressed within the community? More specifically, how does the 
Taylor Memorial Baptist Church address the issue of housing within the Waverly 
community where it is located in Columbia, South Carolina? 

The idea of developing a tending ministry that would address the spiritual and 
physical needs of an oppressed community would fall under the heading of liberation 
theology. Liberation theology will address the physical and spiritual needs of a 
community, so that their minds and bodies can be set free and would work to enhance an 
individual‘s relationship with the God that we serve. Ultimately, the church would act as 


the catalyst for an individual to experience the love, the love of God. 
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Theology itself is a reflection on Christian life right in the middle of real life 
struggles for freedom or liberation of all of humanity. Theology also looks at the 
transformation of every person and every society as a manifestation of and in expectation 
of the dominion of God...Liberation theologians have said that salvation has to be 
brought about historically in the form of being liberated from oppression. Interpreted this 
way oppression would include social, ideological, political and economic oppression. 
Liberation theologians have said that the condition of the majority of the world today and 
in the past is that the people are marginalized or are in some form of subjugation*> 

Liberation theology at its roots is just like any other theology; it is about God. Its 
only theme is God and the love of God. Since Christian revelation is the starting point of 
theology, God‘s love is a mystery. With that thought in mind the question becomes how 
do we talk to a mystery?°° 

Gustavo Gutierrez understood the challenges that were being faced by those who 
were in poverty in Latin America. He said that: 

There is one clear and determining fact about the last few decades in the 
life of the Latin American Church: the way of understanding the task of 
announcing the gospel changed from the moment that the Church took new 
consciousness of the _inhuman misery‘ (Medellin, Probreza n. I) in which the 
majority of the population lives. Poverty continues to be the great challenge to 
Christian witness in our continent. The attempts of some on the eve of the 
Bishops‘ conference at Puebla—and at Santo Domingo—to tone down the 
concern about this situation of poverty and to shift the focus of attention to other 
matters were in vain. Our reality and the demands of the Gospel combined to head 
off any possibility of evading these issues. 


Thus, theological reflection cannot be the same either. It 
sets out on new pathways, which lead — not without difficulties or 
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misunderstandings—to rich possibilities for the proclamation of 
the Kingdom of God as these last years have proved.°’ 


Gutierrez reminds us of the existence of poverty within Latin America. It can also 
be said that poverty within the United States of America is also a challenge to the witness 
of Christians. The (Baptist) church seems to have been silent on the issue of poverty for 
some time. The (Baptist) church today seems to be focused on what they consider a 
bigger issue, which is the economy. The issue of poverty today has taken a back seat to 
the economy (managing the resources of the community) from the perspective of the 
church. The shift from an emphasis on poverty to an emphasis on the economy makes it 
even more difficult to proclaim the Kingdom of God to the poor. Those who are in abject 
poverty are not necessarily concerned with the economy. Their understanding is that a 
prosperous economy does not change their situation. Those who are poor and oppressed 
within the United States understand that the economy is not the driving force of their 
oppression. When we look back history of the United States, we will see that for the vast 
majority of those who are poor and oppressed the issue has never been the economy. The 
issue has been living within a system that is designed to oppress those who are of color. 

When talking about liberation within the Latin American context Gutierrez also 
tells us about the presence of those who are absent. He says: 

These times (the last thirty or forty years), therefore, bear the imprint of a new 

presence of the poor, the marginalized and the oppressed. Those who were for so 

long _absent‘ in our society and in the Church have made themselves—and are 
continuing to make themselves—present. It is not a matter of physical absence: 
we are talking of those who have had scant or no significance, and who therefore 


have not felt (and in many cases still do not feel) in a position to make plain their 
suffering, their aspiration and their hopes. But this is what has started to change. 
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Within the Baptist church or more specifically within the African American 
church here in the United States, there has never been an absence of the poor, 
marginalized or oppressed. The idea of liberation has been a part of the African American 
church since its inception. Although those who are poor, marginalized, or oppressed have 
not always had the means to make their suffering known it did not change their ability to 
keep their faith. The church still has the role of reminding those who are poor, 
marginalized or oppressed that God is a God of the oppressed and that there is always 
hope. The loss of hope is completely a spiritual event. It can only come when a person 
has been bound for so long that they feel that there is no way out. They cannot see 
themselves liberated, because they do not know of it or do not see it as attainable. 
Historically, the character of liberation has been one of the main ingredients in salvation 
found in the New Testament. The message that Jesus had centered on was proclaiming 
liberation for the poor. His exorcisms were an illustration of how He viewed His 
ministry. Jesus‘ ministry was engaged in a spiritual battle against the powers of evil that 
hold people captive. The fact that Jesus fed the hungry, gave sight to the blind and healed 
the sick tells us that Jesus did not think of salvation as something that is abstract: it was 
not just a feeling in his heart or a spiritual idea. A hard look at salvation tells us that it is 
the granting of physical wholeness right in the middle of pain and suffering.” 

Salvation being granted so that one may have physical wholeness right in the 
middle of pain and suffering is paramount for those who are being oppressed today. 
Some may think that being oppressed can‘t cause physical pain, but anyone who has been 


oppressed will tell you differently. Understanding that one may be set free from painful 
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oppression can serve to lift an individual out of a state of hopelessness. It is difficult to 
look at the life of Jesus and not see His concern for the poor and for those who have 
reached the point where they have abandoned the thought of hope in their life. One of the 
most important facts that that must be considered in the life of Jesus is that He was a poor 
Jew.... The economic situation that Jesus was born into placed him amongst a large 
number of men who live on earth. We can say today that Jesus in his state of poverty was 
closer to being the son of man than he would have been if he had been born into a family 
that was well to do... 

Throughout the life of Jesus hope is never lost. A close look at His life will tell 
that even in the direst situations that the world can offer that there is always a way out, a 
way to overcome or a way to make it through. The ability to overcome ones‘ situation is 
dependent on the idea that there is a way to overcome. Following the message of loving 
thy neighbors along with self love will help to put an individual in the position to move 
past the multiple forms of oppression that exist. 

The oppressed of this world are living in a world where there are people who by 
reason of their political power, social standing, or economic situation, oppress those who 
don‘t have that kind of power. Those who are oppressed are living in a world where they 
are at a serious disadvantage. The oppressed live a life that tells them that in no uncertain 
terms that they cannot fight back and protect themselves, or demand protection from 


those who are their persecutors.°! 
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Being oppressed fosters feelings of living a life that has severe limitations. Living 
today within these limitations impacts life in the same way the people of biblical times 
who were poor did. Slaves lived with severe limitations; indentured servants lived with 
these same limitations. Living without any form of power in one‘s life or without any 
form of power over one‘s life in time will force a person into a state of depression and 
desperation. Howard Thurman talks about how fear works to help in oppressing people. 
He said: 

The threat of violence within a framework of well-nigh limitless power is a 

weapon by which the weak are held in check. Artificial limitations are placed 

upon them, restricting freedom of movement, of employment, and of participation 
in the common life. These limitations are given formal or informal expression in 
general of specific policies of separateness or segregation. These policies tend to 
freeze the social status of the insecure.” 

Although the days of slavery have ended along with the days of indentured 
servitude, oppression still exists. Biblical days are far-gone and the days of the civil rights 
movement have long ended. Although the days of slavery have ended along with the days 
of indentured servitude, oppression still exists. Biblical days are far-gone and the days of 
the civil rights movement have long ended. Those who are oppressed today realize that 
they are still the weak among those who are strong. Those who are weak can be found 
amongst those who are poor who can be found amongst those who are marginalized and 
oppressed. It is difficult to internalize that being a part of any of these inferior groups 
could have been a part of God‘s plan for His creation. Jesus came to offer hope to all who 
are inferior regardless of their standing in life. 


The church has a major role and is a major resource for those who are amongst 


the most downtrodden and oppressed in this life. When the oppressed have determined 
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that life is too much for them to bear, where or to whom do they turn? When their way of 
life has failed them, when the system has failed them, when all of the worldly resources 
have failed them, where do they turn? Life for the poor can be more than they can bear. 
The question becomes what promises are made to help those who are oppressed 
that offer some form of relief? A way out of obtaining some form of relief from 
oppression and despair is always a thought for those who are suffering. It can be said that 
a day will not go by in the life of those who are suffering when they do not think about 
relief. When there is no relief that can be found in the worldly resources, it is only natural 
to think of or look to the Creator of Heaven and Earth: 
But if God so clothes the grass of the field, which is alive today and tomorrow is 
thrown into the oven, will he not much more clothe you—you of little faith?! 
Therefore do not worry, saying, _What will we eat?‘ or _What will we drink?‘ or 
_What will we wear?‘*? For it is the Gentiles who strive for all these things; and 


indeed your heavenly Father knows that you need all these things. *° But strive 


first for the kingdom of God and his righteousness, and all these things will be 
] 63 


given to you as well. 

Gustavo Gutierrez reminds us that there is an option for the poor that arises from 
faith in Christ. There is a preferred option for the poor that is contained in the 
Christological faith in the one true God. It is the one true God who came to earth as a 
poor human, so that he could enrich our lives with His poverty.’ For you know the 
generous act of our Lord Jesus Christ, that though he was rich, yet for your sakes he 
became poor, so that by his poverty you might become rich.|™ The heart of the option for 


the poor is faith. This option has no boundaries, because it is worldwide and demanding. 


This option for the poor that is brought on by faith in God encompasses a commitment 
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that says you must leave the safe road you are on. The commitment must take you to 
those who are the least amongst us, those who are not significant in any way, and those 
who are not a part of any community of power. 

Follow Jesus and walk in the footsteps of Jesus, as a Christian who is moved by 
the Spirit should do. This is discipleship at its best and forms the heart of the meaning of 
the preferential option for the poor. The whole idea of the preferential option for the poor 
is biblical and is a primary ingredient of discipleship. 

Taking up the mantle of the preferential option for the poor can only be done by 
being a true disciple and following Jesus and His teachings about the poor. The poor, the 
marginalized, the disinherited, the homeless, the jobless, and the weakest of society must 
be at the forefront of every Christian‘s daily thoughts. The love of God must shine 
through in a way that can be measured and above every action that takes place within a 
Christian‘s faith/works. In this is love, not that we loved God but that he loved us and 
sent his Son to be the atoning sacrifice for our sins. Beloved, since God loved us so 
much, we also ought to love one another.’ Loving one another is an essential ingredient 
in the preferential option for the poor. Loving and being in line with the plight of those 
who are on the lower end of society will foster a commitment to this option. 

Being in union with the poor will act as a source of spirituality in a community 
that is in a journey toward God. In this journey that has taken place over time, the 


inhuman treatment of the poor is exposed in its fullest. When all is exposed, a door can 
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be opened to the hope that is available. Spirituality will work hand in hand with prayer to 
show all of humanity the commitment to one‘s union with the poor. One‘s commitment 
to a union with the poor shows Christ‘ works in you.°* There should be no question as to 
whether Christ identified with the poor. It is Christ‘s demand on us to love the poor and 
to Love God along with our obedience to that command that will show our faith in Him. 
James 2:18 say, -But someone will say, you have faith and I have works. Show me your 


|? And James 


faith apart from your works, and I by my works will show you my faith.| 
2:26 says, For just as the body without the spirit is dead, so faith without works is also 
dead.|’° The preferential option for the poor cannot stand-alone. It calls on the Christian 
to not just talk but to also work. Anyone who is a part of the poor, disinherited, 
oppressed, homeless, helpless and hopeless of today have heard all of the rhetoric 
already. The time is now for the church to begin to show that it has the heart of God, a 
heart for the poor. What better way to help than to actually do something that will make 
positive and lasting change in the lives of God‘s creation? Yes, times are hard, but 
someone once said, nothing is too hard for God. 

The option for the poor is a key part of a spirituality that refuses to be a kind of 

oasis or, still less, an escape or a refuge in difficult times. At the same time it 

involves a walking with Jesus that, without being disconnected from reality and 

without distancing itself from the narrow paths trod by the poor, helps us keep 

alive our trust in the Lord and preserve our serenity when the storm gets worse.’! 

There is a second part of this idea of the preferential option for the poor. The 
second part tells us that Faith is grace and theology is an understanding of the gift of 
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faith. Any theology that is not fed by walking in the path of Jesus loses its bearings. 
Every word that is said about faith takes place at a specific time and place. All of the talk 
about faith makes an attempt to answer in some way the historical questions that come 
about amongst Christians who declare in an official manner the Gospel of Jesus.” 

Liberation theology just like any other representation of the Christian message 
that comes from the world of those who most would consider to be at the bottom of the 
social stratum tells us that the talk of faith that must focus on human history and the 
everyday lives of people especially the challenge of poverty amongst them. Poverty is the 
outcome of everything that is unjust. Poverty at that point becomes a question of theology 
and it is the option for the poor that makes us aware and gives us a way to employ our 
mind rationally about the issue. It is the challenges of the poor that cause us to expand 
our mind and develop new ways to grow in knowledge and understanding of the 
Christian message. It is the work of theology that confronts the issues that are presented 
regardless as to how challenging they may be. This theological work must take into 
consideration the time in which the poor live and understand these times in light of the 
faith and present this faith in such a way that it speaks to the people in their own time and 
space. This faith must mirror the people and be with them in their times of suffering and 
joy. Any theology that does not speak to the unjust sufferings and speak to ones right to 
happiness will be thought of as having no depth and betrays the one true God of whom it 
speaks, the one true God of the beatitudes. Theology in and of itself must speak to the 


poor of hope and must encompass the reason we have hope and realizing that this hope 
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that we all possess is in fact a gift from God. If one begins with the poor, one will see 
why understanding the reasons for hope are more demanding.” 

For by grace you have been saved through faith, and this is not your own doing; it 
is the gift of God” Now faith is the assurance of things hoped for, the conviction of 
things not seen.’° The hope that we are given is a gift from God but this is surely not an 
easy hope. Although it is not an easy hope, it is a powerful hope in the world of those 
whose lives are at the bottom of the social spectrum. It is a hope that provides even the 
poor with a way out of the difficult situations in which they live. In this hope, even the 
poor have what it takes to invest in their lives. 

The preferential option for the poor reminds us that there is good reason for hope. 
There is also a need for a proclamation of the Gospel that is prophetic in nature, so that 
all will understand that there is a direct link between God‘s unfailing love and justice. All 
that are a part of the lowest of the low in the social strata, all which are the forgotten of 
this society, the marginalized, the disinherited, the homeless and the helpless must 
through this prophetic proclamation realize that they can invest in their own lives and act 
on behalf of their own destiny.” 

In the role of a disciple among the poor, one must always take into account the 
power of the Gospel as it relates to liberating God‘s people. History tells us that the 


gospel has an inherent power to liberate those who are bound. There is a built in power 
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that leads those who receive it to justice, even if the life that they live tells them 
otherwise. Within the Gospel message is a cry for humane and equal treatment for all of 
God‘s creation. Those who are believers can expect justice in their lives, equality in their 
lives. Believers can always rest on the message of love of the Father that is proclaimed in 
His word. The Gospel message has not changed. It is still relevant today. The gift of God 
is still relevant today: it is still relevant especially to those who are in the most need in 
society today. Of utmost importance to those who proclaim the Gospel prophetically are 
the words remember the poor. A message that reminds us to remember the poor will work 
toward achieving economic equality, social equality, and will remind the poor that they 
have a role in the direction that they take in this life. 

Being in step with the poor challenges us to first realize then understand that the 
poor, regardless of their situation or the issues that they deal with in this life, are also 
children of God. It must be accepted that the difficulties like globalization, the economy, 
the jobless rate... are difficult for us, but they are multiplied exponentially for the poor. 
Walking in step with the poor is the only way to see the light of a situation where there is 
no light. It is the only way to promote justice and equality for the poor. Promoting a 
preferential option for the poor will help to change the situation of unjust political, 
economic, and social conditions amongst the poor that seems unchangeable. 

When God speaks to us through his word about liberation (freedom of any sort or 
being set free in any way), there is more to be concerned about than just politics. There is 
more at stake than what appears on the surface. The ministry of Jesus led him to free man 
from all types of oppression from being oppressed by man to being oppressed in spirit. 


The proclamation of liberty is made perfectly clear in Luke 4:18 where we learn that 
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there is Good News for the poor and freedom for those who are oppressed. There is 
freedom for the poor of every type of oppression that is known to man. Once one 
understands that freedom/liberation comes bundled with what one seeks first in this life 
freedom/liberation becomes attainable.** But strive first for the kingdom of God and his 
righteousness, and all these things will be given to you as well.’’ Yes, God‘s grace works 
in the form of liberation for His people. The free gift of grace through faith is manifested 
through liberation for the poor, the oppressed and the marginalized... in the world today, 
but there is work to be done. 

The community must respond to the issues of the poor. The church as an 
institution (the universal church), as a part of the community, and all of the evangelicals 
of today must respond to the sufferings of the poor, those who are seen and those who are 
unseen, the hungry, the homeless, the unemployed, along with the underemployed. There 
must be a response to the exploited newly employed, the orphans, the widows, and every 
other person who is amongst the downtrodden, this list goes on, and on, and on./8 

There is a form of Christian social activism that is firmly planted and comes from 
the spirituality of the Christian faith. There are those who would say that Christian social 
activism is the foundation of the Christian faith.’? James, who could very well be the 


brother of Jesus, in the book of James, says: Show me your faith apart from your works, 
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and I by my works will show you my faith.®° So, there is a charge for Christians to do 
something, to aid those who are impoverished throughout the land. How is it possible to 
be a Christian and not be moved to do whatever can be done to lift someone from a 
desperate situation? Christ himself was in fact a social activist. Look at the multitude of 
those who were infirmed that He gave aid to along the way, as He fulfilled Old and New 
Testament scripture. 

In summarizing Jesus‘ life, Peter reminds us that God anointed Jesus of Nazareth 
with the Holy Spirit and with power; how he went about doing good and healing all who 
were oppressed by the devil, for God was with him.*! Jesus‘ going about doing good 
serving the oppressed, marginal poor and all who needed him became the model of the 
community of early Christians. This should also be the model for the Christian 


community that is existence today.*” 
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CHAPTER FOUR 


METHODOLOGY 


The Taylor Memorial Baptist Church is an inner city African American church. 
The Church is located in the Waverly community of Columbia, South Carolina. The 
Waverly community is a small community that is made up of 99% African Americans. 
The boarders of the community are Harden Street, Gervais Street, Taylor Street, and 
Millwood Avenue. There was a time when this was a thriving community that was made 
up of African American professionals. These professionals have since left this 
community and moved to the suburbs. As we look at the multiplicity of issues that exist 
in the Waverly community it is apparent that there are economic issues, drug issues, 
alcohol issues, gang activity, fear among the residents, housing, and a host of other issues 
that need to be addressed. The Taylor Memorial Baptist Church has concluded that it can 
address at least a portion of the issues that exist. Taylor Memorial is a small church and is 
limited in what it can do, but has decided to do all that it is capable of doing. The 
demographic data on the area state that there are housing units in this area. What the data 
does say is the state of the housing in the area. Taylor Memorial Baptist Church is well 
aware of the state of the housing in the immediate area surrounding the church. The 
church has decided to address the housing issues by building affordable housing on the 
properties they own. The church is working with city and state agencies in an effort to 


form a diverse team to insure that all that is done will be the best that can be done. 


100 


101 


Hypothesis 


The hypothesis of this project is that the quality of the housing that an individual 
calls home impacts every area of their life. When the housing is substandard it makes it 
difficult for an individual to think past where they are in life. The hypothesis underscores 
the need for individuals to feel that they are a part of society. An individual cannot feel 
that they are living on the fringe of society, existing day by day, and resting their head at 
night in substandard housing. Living in these conditions is not conducive to being a 
productive member of society. This type of existence can only depress an individual. This 
hypothesis also tells us that the church’s ministry that is designed to build affordable 
housing will not only revitalize the community, it will also improve the quality of life of 
those who live in the community. A byproduct of the ministry project should also be an 
improvement of how the church is viewed in the community. The idea of this type of 
ministry should open the people up so that the people would be receptive to the Word of 
God. One of the goals of the Taylor Memorial Baptist church is to share the Word of God 
with those who are around us, more specifically to share the Word of God with our 
immediate community. The project title is Strategic Plan For Taylor Memorial Baptist 
Church To Build Affordable Housing. 

The context associate team is made up of Deacon Cecil Geiger, Deacon Thomas 
Colter, Deaconess Adrena Jackson, Deaconess Bessie Geiger, Deaconess Myshell 
Borum, Donnie Rico Hambrick, Addie Pearl Josey, and Anitra Watkins. The professional 
associates served primarily as advisors. They were aware of the project and advised 


where and where they felt assistance was needed. 
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Research Design 


The method that was used for data collection was quantitative in nature. It was 
designed to look at a sample of the population in the neighborhood and in the church. 
This method was used to determine the people that were in favor or the project and felt it 
was necessary to move ahead. It was also designed to determine whether the people were 
aware of the project and whether it would have their financial support. Before the surveys 
were given, the people were made aware of the surveys’ purpose. 

It was important for every member to be made aware of the direction that the 
ministry was going in as it relates to the impact that it would have on the church and the 
community. John W. Creswell in his book Research Design: Qualitative, Quantitative, 
and Mixed Methods Approaches, tells us that the population in the study should be 
identified. He reminds us to state the size of the population and if it can be determined 
and the means that was used in identifying those who are in the population. He also talks 
about the availability, and mailing lists of those who may be surveyed.' Since no mailing 
lists were used, the surveys were based completely on availability. Using availability 


meant that the surveys had to be done on different data and at different times. 


Instrumentation 


The choice of using a survey that employed closed end questions was simply 
because of the time limitations on those who were being surveyed. Nancy Jean 


Vyhmeister reminds us that closed end questions although they may not be totally 
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accurate that are easy to answer and they are easy to correct.” Closed end questions could 
be answered yes or no and did not require any writing. Only three questions were used in 
the pre test survey. These questions were designed so that we could determine whether 
the individual was already aware of the Tending Ministry, whether they were willing to 
support it financially, or if they would like to have more information. In the case of the 
surveys being used in the church, this would give me a good idea of the attitude of the 
members, especially, since no names had to be put on the surveys. 

The number of people surveyed represents about 80% of the church. This number 
included members of the church who were also a part of the local community. What was 
interesting about the surveys was that even though no names were required on the 
surveys there was 6% that were not completed at all. Jean Mcniff and Jack Whitehead tell 
us about the importance of confidentiality and protecting the interest of the respondents.? 
In the cases where there were no respondents, we concluded that there was either a lack 
of interest or an issue with reading. Since there were so few non-respondents in the pre- 
test survey, the non-respondents had no impact on the overall results of the survey. In the 
post-test survey there were no non-respondents. 

The results of the model were determined through the pre-and post-test survey. 
The pre-test survey was given prior to any workshops or sermons related to the project. 
This was done to see where the members and the community were at as it relates to the 
Strategic Plan for Taylor Memorial Baptist Church to create a Tending Ministry to Build 


Affordable Housing. The post-test survey was given after there was an open discussion of 
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the project during Bible Study. There also was a series of sermons that were given related 
to the project and there was a workshop that was held that covered personal finance, 


home buying and home or apartment renting. 


Measurement 


The results of the survey tells us that the majority of the people are in favor of the 
project and are willing to be a part of it. The surveys also tell us that we will have to keep 
the information flowing as it relates to the project. We also learned that there will more 
than likely be little financial support for the project. Fortunately, the project should 
require very little financial support. The other side is that the surveys reveal that there 
will be plenty of people who will be willing to give of their time and their talent in 
support of the project. There was some concern with the number of people who took the 
post-test survey. At the time of this writing, all the people had not been reached who were 
available in the pre-test survey. At some point in the process, the survey will be given 
again; but, it would be safe to say that once all of the people have been through the 
workshops it will not impact the overall view of the project or the response of the people 
to it. The team moved forward knowing that we would be doing more surveys in the 


future. See Appendix A for pre and post test surveys and their results. 


Intervention 


Since this project is based in a non-profit arm of the church, the church was made 
aware of its purpose and how it would fit into the plan for this ministry in its entirety. 
Before launching into the project to build affordable housing it was necessary to meet 


with the profession and context associates. Context associates; Deacon Colter and 
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Deacon Geiger also attended housing forums hosted by the South Carolina Housing 
Department. We also looked at the demographics related to housing in our county. What 
we found was that the data that was available gave us the information on number of 
homeowners and renters along with the number of apartment vacancies. There was no 
data on the condition of the housing nor was there any data on the local neighborhood 
level. It must be understood that the Strategic Plan for Taylor Memorial Baptist Church 
to create a Tending Ministry to Build Affordable Housing is not designed to address the 
lack of housing in the neighborhood. It is designed to address the quality of housing in 
the neighborhood. We also learned from general conversations that we had with some of 
the residents of the neighborhood that a number of the houses close to the university were 
being refurbished and rented to students of the university. 

In the surveys that were employed not very many questions were asked. We 
understood that many of the people were receiving some type of government assistance 
and they would be reluctant to share personal information or too much information even 
if they did not have to put their name on the survey. The people were not willing to put 
what they are receiving from the government in jeopardy in any way. There was a lot of 
resistance to even take the survey by the people who live in the neighborhood 


surrounding the church. 


CHAPTER FIVE 


FIELD EXPERIENCE 


The Taylor Memorial Baptist church was the context used in this Doctor of 
Ministry Project. The goal of this project was to create a strategic plan to build affordable 
housing on the vacant lots that the church owns. This project is a part of a Tending 
Ministry which currently provides food and clothing to those who are in need in the 
Waverly neighborhood where the church is located and beyond. Currently food and 
clothing are given away four times per year. The Tending Ministry began three years ago 
in an effort to reach out to the community and provide a service which is needed. 

The project unfolds at the church which is located at 1004 Short Street in 
Columbia South Carolina. The vacant lots that the church owns are located at 918 Short 
Street, 1001 Short Street, 1007 Short Street, and 1009 Short Street. The church also 
recently acquired two income producing properties; located at 1008 Short Street, and 
2503 Green Street which is directly around the corner from the church. All of the 
properties that the church owns, with the exception of the property that the church 
sanctuary is located on, are scheduled to become a part of the Taylor Memorial 
Community Development Corporation. The Taylor Memorial Community Development 
Corporation has been developed as a separate non-profit arm of the church. In an effort to 
avoid any legal or tax issues the not for profit community development corporation was 


established. 
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Project Particulars 


During the implementation of this project it was determined that there was a need 
for a project manager. The project manager would have the overall responsibility for the 
implementation of the building project. A total of eight new units are scheduled to be 
built. There will be four new three bedroom units and four new two bedroom units. All of 
the new units are rental apartments. As a part of the project there will also be two single 
family home renovations. One renovation will be of a two bedroom home, and the other 
renovation will be of a three bedroom home. Each home renovation will be a rental 
home. The projected start of the project is February 2015. The building project will be 
implemented in four phases. The first phase will be a two-bedroom apartment and a 
three-bedroom apartment. The total budget for the entire project is $554,000.00, which is 
set by the South Carolina Department of Housing and Finance since they are financing 
the entire project. Six of the rental apartment will be contiguous; two will not be 
contiguous. Neither of the home rentals will be contiguous. 

The context associate team is made up of Deacon Cecil Geiger. Deacon Geiger 
has a very specific expertise which relates to housing. He is the owner of many rental 
properties in Columbia. He brings to the team a wealth of knowledge in the area of real 
estate and successful property rental. Part of the responsibility of Deacon Geiger was to 
attend the State of South Carolina housing forum on the availability of financing the 
project through loans. Deaconess Adrena Jackson and Deaconess Bessie Geiger were 
responsible for the administrative work that is associated with the Taylor Memorial 
Community Development Corporation. Deaconess Jackson is also the Business Manager 


for the Church and Deaconess Geiger is the church administrator. Deacon Thomas Colter 
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is the chairman of our Deacon Ministry. He has worked closely with me in all of the 
initial meetings with the State of South Carolina Department of Housing and Finance. 
Currently we are working on completing the application for the grant money that is 
available from the state to build affordable housing. 

Scheduling to talk to the entire team at one time was a challenge throughout the 
process. At the initial meeting, it was explained that the mission of the ministry would be 
to aggressively address the affordable housing needs of low to moderate-income 
individuals and homeless families in Columbia, South Carolina and more specifically the 
Waverly community in Richland County while encouraging self-reliance and improving 
their quality of life. It was explained that there should always be concern as to how the 
church is being perceived. We all agreed that the people within the community should be 
positively affected by what the church is doing in the community. We all also agreed that 
there are reasons and there is a purpose that the church is placed in each individual 
community. 

We talked about the project itself and the impact that we expect it to have on the 
community. There were some concerns that were expressed. One of them was that the 
congregation should be kept informed of the progress of the project. It was agreed that 
the congregation should be kept informed and that the project would be talking about at 
the church conferences. It should be noted that being a part of the project team was open 
to anyone in the congregation that wanted to be involved. There were also concerns about 
how the money would be used that would come into the community development 
corporation. Although it is not a part of the building project itself, we talked about the 


fact that there was a need for scholarships to be given to students in this area to help to 


109 
offset the cost of school supplies. With that in mind we decided that at least portion of the 
eventual profits that will be derived from the rental income, a portion of the profits will 
be used to provide scholarships to help offset the cost of education for students who live 
in the area. The criteria for this will be developed when positive income begins to flow. A 
percentage of the profits that comes into the community development corporation will 
also be donated to the church. Most agreed that as the community development 
corporation grows additional property will be purchased in areas where there is a need for 
affordable housing. We also agreed that the community development corporation should 
be viewed as a service organization. 

Each context associate has had a copy of all of the writing done related to this 
project. The team made sure that the writing was correct and all was on track to get the 
job done. We all have accepted the fact that we will all have to get together periodically. 
We held a mandatory meeting at 4 P.M. on September 27, 2013. At this meeting the 
South Carolina Housing Finance Department detailed how they believe we should be 
moving forward. They suggested that we partner with another organization that has done 
what we are attempting to do. Their thoughts were that this would make getting through 
the process easier. For a project this size it is understood that meetings will take place 
frequently. The context associates have agreed to meet as necessary with any 
organization they need to if it will help toward a successful completion of this project. 
Assignments have been made and each individual knows the direction they should be 
going. 

From a spiritual perspective we all realize that we are not working in our own 


power but in the power of God. This sounds good but we realized that the people who 
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live in the neighborhood are not really concerned with whose power this project 
represents. A number of the residents and their primary concerns were physical not 
spiritual. 

On February 13, 2013 we had an open discussion on the role of the church in the 
Tending/Affordable Housing Ministry. There were members of the church who were not 
aware of the fact that the church owned properties, and had some of the properties for 
over twenty years. There were not many members who had walked through the area 
surrounding the church. Most members drove to the church and then drove back home. It 
was not because they did not care about the residence that lived in the area. They just did 
not see the need to explore what was going on beyond the church. It was explained that 
not too long ago, residents lived within two blocks of the church and did not know that 
the church was there. It was explained that there was a time when people in the area did 
not know the church had a food pantry. The pantry operated but it was primarily for the 
members of the church who were in need. 

From the open discussion, it was evident that there were a number of members in 
the congregation who were skeptical about the venture itself. You would have to 
understand what is hidden in the churches history in order to understand the reason that 
there would be some apprehension about the church getting into this type of venture. 
What had to be done over time is to ensure the congregation that their pastor had no 
ulterior motive. The congregation had to believe in no uncertain terms that the proceeds 
from the project would benefit the church only. Each member of the church knows that 
everything is being done in the open and that although they would be kept informed of 


the progress of the project at each church conference. Members were allowed to review 
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the project prior to the church conference to get a better understanding; others still did not 
see the larger picture. This was made evident by a comment that was made by one of the 


members that talked about selling the properties and using the money to paint the church. 


Data Collection Method /Analysis 


To ensure that most of the members of the church were involved, we distributed 
pretest and posttest surveys. Both surveys had to be given out multiple times to insure 
that we had maximum involvement. A total of twenty-seven pretest surveys and thirty- 
two posttest surveys were distributed. The pretest surveys were given before the sermon 
series and workshop. The posttest surveys were given after the workshop. Of the pretest 
surveys that were given four were non-members of the church. Of the posttest surveys 
that were given, four were not members of the church. The surveys were not given to the 
same people. Since the properties are zoned residential the properties could only be used 
to build houses. Since the only thing that the properties could be used for was to build 
houses the questions on the posttest and pretest were designed to determine whether the 
individuals were aware of the project and whether they supported project. We tried to 
keep the questions as simple as possible. We did not see a need for open ended questions. 
We also understood that some of the people that would be taking the surveys were 
challenged as it relates to their ability to read and write. 

The congregation and some of the residence of the neighborhood were aware that 
the surveys would be coming. This was important to ensure greater project participation. 
History has taught that those living on the fringe of life are less likely to answer any 


questions. They are even less likely to do any type of survey for fear answering any 


112 
questions may in some way interfere with any of the public services they are receiving. 
We viewed the fear of answering questions as a testament to the need for this ministry. 
Since whether the church should build the housing was not a question the surveys were 
designed to determine how much support we would have. Telling the congregation in 
advance that the survey would be coming added a level of suspense and prompted some 
members to make sure that they were there on that day. 

An analysis of the pretest data that was collected told us that 74.1% said that the 
already had knowledge of the housing development project. 11.1% of those surveyed had 
no knowledge of the housing development project. 3.7% of those surveyed were 
undecided which we considered not sure and 11.1% of those surveyed had no response. 
We learned that 77.8% were willing to financially support the project, which also tells us 
that even though they did not have knowledge of the project one more person was still 
willing to support it. Of those surveyed, 7.4% said that they would not financially support 
the project, 3.1% were undecided. 3.7% had no response. When asked if they would like 
to receive more information concerning the housing development project 88.9% 
answered yes, 3.7% answered no, 3.7% were undecided and 3.7% had no response. 

An analysis of the posttest surveys told us that 100% of those surveyed were 
aware of the work that the church was doing in the community. Of the number surveyed, 
100% said that they were aware of the importance of this ministry and100% said that 
they support this ministry. Of the number surveyed, 96.9% were aware of what the 
church was preparing for in the community and 3.1 % were not aware. When asked about 
supporting the project with time and talent, 96.9% were willing and 3.1% would not. We 


learned that 96.9% of those surveyed would still like to receive more information 
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concerning this ministry. What stood out most to us was that we could not stop sharing 


information with the people as the project progresses. 


Sermon Series Undergirds Biblical Foundation 


As part of the project a series of sermons was given. The text that was used was 
Nehemiah 5:6-13. Although each sermon had a different subject, the topic for the sermon 
series was “The Need For a Tending Ministry.” The first sermon subject was “Cry Out 
Against Injustice.” This sermon talked about the fact that as African Americans, it seems 
as though we have always been in a position where we have had to “Cry Out Against 
Injustice.” The people were reminded that just crying out most times will not do a thing 
for you. At some point somebody is going to have to do something. 

The second sermon subject was “It’s Time to Come Together.” The text was 
Nehemiah 5:6-13. The people were reminded that Nehemiah’s initial response to what 
was going on around him was heartfelt anger. The emotion that he showed was against, 
and directed at a particular group of peoples greed, insensitivity and selfishness. In this 
scenario there were people in the community who were hurting, suffering and being 
abused. The troubling part about all of that was the fact that the people who should have 
shown the most compassion were the ones who were doing the oppressing. The 
congregation was reminded that Nehemiah did not take action immediately. Nehemiah 
relied on God for leadership and guidance on what he should do; Nehemiah spent much 
time in prayer. The congregation was reminded that prayer would sooth and calms your 
heart and soul. Nehemiah had some difficult decisions to make; he was aided by the 


power of prayer. 
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The third sermon subject was “Your Love is Proven Through Your Service.” 

This was a two-part sermon. The text was John 21:15. The text opened up when breakfast 
is finished. Spiritual imagination revealed that during breakfast, everyone was silent. 
There must have been silence because everyone seemed to be waiting to hear what Jesus 
had to say. The congregation was reminded of the Love discourse that Jesus had with 
Peter. The New Revised Standard Translation of the Bible was used for this text because 
in it, Jesus talks to Peter and tells him that His desire is for Peter to tend the sheep that he 
had ultimate responsibility over. 

Sermon four was part two of sermon three. The subject remains “Your Love is 
Proven Through Your Service.” The text changed to John 21:18. In this sermon the 
people were told that we should take a hard look at our lives. It was important for each 
member of the church to understand that the things they do should reflect the love they 
have for God. Our service should reflect the thankfulness we have towards and for Jesus 
for everything that he has done for us. The congregation was reminded that far too many 


of us are ungrateful. See appendix B for sermon briefs. 


Finance Workshop / Resource Leaders 


As a part of the plan, a Personal Finance Workshop was held. The workshop was 
held at the church. The presenters were William Coleman and Gail Montgomery. William 
Coleman is one of the largest African American property owners in South Carolina. He is 
also the owner of a property management company. He discussed credit scores, 
apartment rentals, home leasing and home buying. Mr. Coleman told us about the 


importance of credit scores. He explained to us that a really bad credit score is any score 
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less than 500. A score of less than 500 would make getting financing almost impossible. 
When you do get credit with a score of less than 500 the interest rates are meant to punish 
you. Any score that is between 500 and 579 will allow you to get financing but the 
interest rates will be double what is normal. With a score between 580 and 619 you can 
get credit but the interest rates that you receive will be higher. This is the lowest score 
that you should have when you are shopping for a car. He told us that a score between 
620 and 679 is the minimum score that you need to get a good mortgage interest rate. 
Having a credit score that is between 680 and 719 will get you terms from lenders that 
will work well for you when the time comes for you to purchase a home. Finally a score 
of 720 and up is considered to be an excellent score and will allow you to make those 
large purchases that you may want to make in life. Mr. Coleman reminded us that your 
credit score will impact your ability to rent an apartment, lease a home or purchase a 
home. As it relates to renting an apartment, you past history of making your rent 
payments on time will impact your ability to rent.' (See appendix C for handout samples.) 

Most landlords will run your credit to get a good idea of whether you are the type 
of person who makes their payments on time. One of the worst things that can happen to 
a landlord is to rent to a person who refuses to make timely payments. 

Gail Montgomery is a retired vice president of one of the largest banks in the 
country. She led a workshop on budgeting on a fixed income and managing your finances 
according to God’s word. Our ability to budget will have a major impact on the quality of 
life that we have. She talked to us about the necessity of being able to manage what God 


has allowed us to have. Our ability to budget will not only impact our lives but it will 


William Coleman, “Personal Finance Management” (Lecture, Taylor Memorial Baptist Church, 
Columbia, SC, May 18, 2013). 
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ultimately have a major impact on those who are dependent on us. Learning how to live 
within your means is something that most of us are not taught. But, it is something that 
all of us need to master. Managing your personal finances can be done by tracking your 
monthly income and expenses. Each area that you spend money in should be tracked 
individually. Housing and all of the other major areas where money is spent needs to be 
broken down into all of its components in order to get a good picture of how you are 
spending your money on housing. An example of a portion of what is spent for housing 
would be house payment, electricity, gas, telephone, cell phone, and maintenance. The 
other major areas are food, automobile, insurance, savings, debts, entertainment, clothing, 
medical expenses, miscellaneous, investments, school, childcare, and other. She spoke to 
us about setting goals for ourselves so that we can see our accomplishments. Although 
she used many biblical texts, the primary text that she used was Philippians 4:1 1-137 


(See appendix C for workshop handout Sample). 


°Gail, Montgomery, “Personal Finance Management” (Lecture, Taylor Memorial Baptist Church, 
Columbia, SC, May 18, 2013). 


CHAPTER SIX 


REFLECTION. SUMMARY, AND CONCLUSION 


The call to ministry has always been a sincere desire. From early beginnings to 
the present day, being in ministry was never the issue; how and when was. Accepting the 
call and entering ministry late in life has as worked well for the context and has a direct 
relationship to this project. Many career assignments that were perused were never 
obtained. The fact that the church did not have a ministry that would or could take 
advantage of all of the resources that God had given this church points to at least part of 
the reason God this ministry project has life. 

As a church that has been in existence for sixty-five years, it has been through 
pastors who have been excellent preachers and teachers. But, the church has never had a 
pastor who realized that there were assets within the church that could be use to bless the 
community, thus the basis for this Doctor of Ministry project. From an historical 
perspective, Taylor Memorial Baptist Church is not the first church to have a ministry 
that provides housing for those in need. The formation of this ministry has put this church 
with other churches that are in the forefront of the more progressive ministries of today. 
This church has a rich history and has all of the makings of being a house of God that 
truly has an impact on the community both temporally and spiritually. This model of 
ministry must always keep in mind the biblical model provided by Nehemiah. Nehemiah 


had his finger on the pulse of the people. He realized that the people were being 
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challenged not just spiritually but also in their everyday living. What the people needed 
to have provided to them was impacting what he had been charged to do. He also realized 
that in order for the people to be involved in his assignment they had to have the basic 
needs of life met. He realized that without the basic needs of life, it would be impossible 
for the people to give their full attention to the challenge that he had been given. There is 
work that needs to be done in the community that surrounds the Taylor Memorial Baptist 
Church. It is virtually impossible to minister effectively to the people when their basic 
needs of life are not being met. As a church we have no choice, just like Nehemiah had 
no choice but to address all of the needs of the people not just those that are spiritual. 

The model for this ministry is also given to us in the (do you love me) discourse 
between Jesus and Peter in the Gospel according to John chapter 21. According to the 
New Revised Standard Version, 21:16, Jesus moves from the idea of feeding his sheep to 
tending his sheep. Tending leans toward what Nehemiah had to do in order to accomplish 
the rebuilding. The ministry that Peter was given was considerably bigger than what it 
appeared to be on the surface. The Taylor Memorial Baptist Church has entered into the 
model of ministry that is tending to the community in the broadest senses. The church is 
already providing food and clothing to the community on a regular scheduled basis. Since 
resources are available to make it happen, the next logical step is for the church to 
provide shelter. 

Reflecting on the project from a theological perspective, God has challenged the 
Taylor Memorial Baptist Church to use its resources for the relief of the poor. This relief 
goes far beyond sharing God’s word. This ministry is challenged to moving into the area 


of doing God’s word. We serve a God who challenges us every day to be the best that we 
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can be in the assignments that we have been placed. The most effective way to be the best 
you can be is by doing the best you can do. With that idea in mind we can move past 
talking about what we can and should do and move into the area of doing what we can 


and should do. 


Revisiting the Project 


Given the opportunity, there are some things that could be done differently and, 
since this is phase one of the project, parts of the subsequent project will be done 
differently. In the subsequent phases we will not try to move as fast as we did in phase 
one. We should look at more architectural designs for the projects with a greater number 
of units that will be built. There will be parts of phase one of the projects that can be 
plugged right into subsequent phases of the project. For instance, there will be no need to 
create another 501c3 not-for-profit corporation. The initial housing architectural design 
can be reused on the lots that are of the same size. 

In the beginning of the project we would do a better job at letting the communities 
surrounding the church know what the church is doing. We would utilize the public 
service announcement that the radio offers to get the word out. The fliers for the Personal 
Finance Workshop will be distributed to a larger area. The feedback that we got from 
those who did attend was all positive. They all stated that they would have been willing 
to stay longer for more information. 

For the next phase we will lengthen the workshop. In the first phase of the project 
the thought was to offer the Personal Finance Workshop to members of the church and 
those in the community that would benefit from the new housing. In the phases that are to 


come, the workshop will be offered to as many people as we can reach. For the 


120 
subsequent phases the thought is to have workshops on two consecutive Saturdays. We 
would also have someone from the gas and electric company to talk to the people about 
energy savings. 

It would be safe to say that the criteria have been met to call the project a success. 
All of the parts have been put in motion to build affordable housing. The church has 
agreed to do what is necessary to make the project a success. Application for 501c3 status 
has begun (see appendix C for sample 501c3 application). The church as created a not- 
for-profit corporation that all of the housing will come under (see appendix D for 
incorporation sample). Application for grant money that the state will provide has begun 
(see appendix E for South Carolina State application). The architect has been identified 
and the initial drawings for the phase one housing have been done (see appendix F for 
drawings). Construction companies have been identified although not enlisted. 

There were many lessons learned from this project. The first lesson learned was 
that no one person could do everything to make this process a success. There were more 
willing workers than expected. There are people in the church with skills that were not 
known. Going forward, an inventory of member skills and willing servants will greatly 
increase the effectiveness of the project. No matter what the project is, even if it is a 
positive endeavor there will always be naysayers. There will always be those who have a 
negative attitude and will work against getting things done not for any real reason but just 
because. As sad as it may seem these people will work to stop a project dead in its tracks 
just to show how much influence they have. There are those who enjoy playing devil’s 
advocate with no real purpose except to cause confusion. The people who can see and 


understand the big picture will always prevail. 
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Data Collection Observations 


It would have been good to see more data collected from the people in the 
neighborhood. Although talking to the people worked well in giving us a snapshot of how 
the neighborhood felt at that moment on a project this peoples thoughts and ideas. The 
data gives us a good picture of how the people felt and what they understood but, another 
sample should produce even better results. Once the people understood what this project 
was about, most of them responded positively and were willing to support the project. 
Even though the data clearly says the project is accepted and supported by most it does 
not mean that it is going to be easily implemented. Even though the people may support 
it, it does not mean they are willing to work and be a part of its successful completion. 

In the future for the subsequent phases of this project it will be important to work 
even more closely with the South Carolina State Housing Finance Department. There are 
many ways that projects like this can be financed using state funds. The key is to be as 
informed as we possibly can. It is important that the project team attend all of the forums 
and workshops that the state offers. In the future every member of the project team 
should be on the South Carolina State Housing Finance Department mailing list. 

Once the first phase is complete it will be important to have additional workshops 
at the church. More time needs to be allotted to doing the surveys both inside and outside 
of the church. It is also important to do even more surveys. The surveys need to be done 
in a wider area surrounding the church to ensure that we have a better sampling. More 
people would be enlisted to be a part of the team that develops the surveys. A wider range 


of questions needs to be asked. 
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For the subsequent phases, the market surveys need to be looked at closely. While 
it is a good thing that the church is involved in this type of endeavor the approach must 
be done intelligently. Since the type and number of apartment rentals is so small on the 
first phase, we know that the market will be able to handle it. In subsequent phases, 
which should be larger, the number of apartments will increase therefore, the market 
analysis becomes even more important. In the future, it would be prudent for the church 
to partner with another not for profit corporation who has been through the process of 
building affordable housing. Partnering may open up new windows. It may even become 
possible through a partnership develop and implement larger projects and impact a 
greater number of people. For the future the church needs to look at what other visions 
the members of the church have. This project will end but the church must continue. 
There may be viable visions that live amongst the members within the church. It is 
important that pride be put aside and look at how God may be talking to members of the 
church. It could very well be that there are dormant ministries that exist within the 
congregation. The church must be willing to research all possible areas of ministry. For a 
small church research is a must. We are not in a financial position to be doing what is 
foolish. Research must be looked at as a necessity and be a perquisite for any project that 
the church considers in the future. 

The church as a whole can be a positive force in the community. Although it takes 
a lot of work to get a project like this off the ground, it is more than worth the effort. 
There are far more positive influences in this church than there are negative influences. 
God has shown me the positive influences that are in the church. Positive influences can 


move you to where you need to go. The negative influences can impact you but for the 
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most part it is the positive that prevails. In many of the cases, those who have a negative 
attitude toward the project are the ones who really do not understand it and are willing to 
listen to what this ministry is about. There are also those who have their own ideas about 
where the church should be going. Those who have different ideas about where the 
church should be going have no plan on how the church can get to where they want it to 
go. All that they have are ideas. They want someone else to take up the mantle and do the 
work to get the church to where they want it to go. 

In a project this size, it is important that the project team work together from the 
very beginning. Working together as a team is not something that is optional. Each 
member of the team has a different role. For phase one of this project, each member of 
the team brings something different. As the phases progress, it may be necessary for each 
member to have a secondary and where possible a tertiary. Without a team that is 
working together this project will not happen. There is too much that needs to be done. 
There are too many areas that have to be addressed. 

AS we progress in phases, the project team should get better and better at 
implementing each phase of the project. An interesting phenomenon of this project was 
that as it progressed, it evolved, which meant that the project team had to evolve with it. 
Evolution is natural adapting to how the project evolves; this is where there will be 
challenges. 

This project is well documented and can be used as a model for future phases as 
the church moves forward. It is also a project that can be thought of as modular. An idea 
would be to take this project, which is modular and plug it into every church that owns 


properties that are not contiguous. Not contiguous meaning that there are properties that 
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are surrounding their piece of property and there is no way for them to acquire the 
adjoining properties, each plot of land is separated by plots that the church does not own. 

If your plan is to create a Tending Ministry, read and re-read the Theoretical 
Foundation of this document along with the corresponding Field Experience. You must 
have an understanding of the theoretical perspective of this project. Having an 
understanding of what we experienced in the field will help tremendously. 

This project is team driven. It is important that at the onset, you put together a 
team that will be responsible for the project implementation. Any church that desires to 
build affordable housing should start by contacting their state department of housing and 
finance to determine if grant money is set aside for the building of affordable housing. 
Most states have money that is set aside. Each state will have an application process that 
you will have to go through to have access to that money. 

Talk with an attorney to determine the best way for you to move forward in 
setting up your not-for-profit organization. Taylor Memorial Baptist Church set up a not- 
for-profit that is a separate entity from the church. The decision on what the structure 
should be for your organization is a decision that will have to be made collaboratively. 

Any church that is going to build affordable housing should understand what the 
needs are for that community. It should be remembered that the building of housing came 
as a byproduct of the Tending Ministry that was already providing food and clothing. If 
the desire is to create a Tending Ministry each church should assess the needs of their 
community to insure that what they are going to provide is what is actually needed. 

Iam convinced that every community would benefit from a personal finance 


seminar. Many local bankers will be more than willing to share their knowledge of 
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personal finance with the community that they service. Do not be afraid to ask for their 
help. You will find that most will be willing to volunteer their services. As it relates to 
housing, it is important to have someone from real estate at the seminar that can talk 
about apartment rentals and home buying. In most cases you will find that those who are 
among the poor never had anyone explain to them the relationship between apartment 


rentals, home buying and their credit score. 


APPENDIX A 


SURVEY SAMPLES AND GRAPHS 


126 





Do you have any knowldege of the 
Taylor Memorial Affordable Housing 
Development Project? 


Would you be willing to financially 
support Taylor Memorial Affordable 
Housing Development Project? 


Would you like to receive more 
information on the Taylor Memorial 
Affordable Housing Development 
Project? 


Pre-Test Survey 


Y N Undecided 
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No 
Response 
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Pre-Test Survey 


No 
Undecide Respons 
Y N d e 
Do you have any knowldege of the 
Taylor Memorial Affordable Housing 2 
Development Project? 0 3 1 3 
Would you be willing to financially 
support Taylor Memorial Affordable 2 
Housing Development Project? 1 20 1 3 
Would you like to receive more 
information on the Taylor Memorial 
Affordable Housing Development 2 
Project? 4 1 1 1 


Chart Title 


@ Do you have any knowldege of 
the Taylor Memorial Affordable 
Housing Development Project? 


Would you be willing to 
financially support Taylor 
Memorial Affordable Housing 
Development Project? 


@ Would you like to receive more 
information on the Taylor 
Memorial Affordable Housing 
Development Project? 


N Undecided No Response 


Pre-Test Survey 
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Post Test Survey 


Are you aware of the work this church is doing in the community? Yes__ 
No__ 

Do you support this ministry? Yes__ No__ 

Are you willing to give of your time and / or talents to enhance this ministry? 
Yes No _| 

Are you aware of the importance of this ministry? Yes__No__ 

Are you aware of what the church is preparing for in community 


development? Yes__ No__ 


Would you like more information concerning this ministry? Yes__No__ 


Are you aware of the work this 
church is doing in the community? 


Are you aware of the importance of 
this ministry? 
Do you support this ministry? 


Are you aware of what the church is 
preparing for in community 
development? 

Are you willing to give of your time 
and / or talents to enhance this 
ministry? 

Would you like more information 
concerning this ministry 


Are you Do you 
aware of support this 
the ministry? 
importance 
of this 
ministry? 


PostTest Survey 
Y 


32 
32 


32 


31 


31 


31 
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@ Post-Test Survey Y 


Post-Test Survey N 


Would you 
like more 
information 
concerning 
this 
ministry 
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Sermon One 
Out Against Injustice 


As African Americans it seems as though we have always been in a position 
where we have had to “Cry Out Against Injustice.” When we look at the history of 
African Americans we can see that there were those who cried out and made a difference 
in the lives of our people. People like Nat Turner, Rosa Parks, Harriet Tubman, Malcolm 
X, Martin Luther Kink Jr., and even those who are lesser known like Denmark Vessey 
who began to make a difference at the age of 60, and even though the revolt was a failure 
it let future slaves know that revolting is always an option. In this sermon I remind the 
people that oppression is not new to African Americans. If you are an African American 
living in this country there has more than likely been a time when you felt that you were 
being oppressed. In this sermon I ask the questions; who will be the Nehemiah of today? 
Who will be the one who will cry out against the injustices done against the people who 
live in this neighborhood? The congregation is reminded that this church has a role that 
includes not just speaking out but actually doing what it can to relieve the oppression that 
exists. I tried to make sure that the congregation understood that as a church we are 
challenged to use our God given resources for the relief of the people. I reminded the 
congregation that when the people who are calling on God for relief from their situation 
whether it be that they are hungry, cold, or lack shelter... They are also looking to the 
church to help provide some type of relief. 

Sermon Two “It’s Time to Come Together.” 

Nehemiah was sent to Jerusalem to rebuild the walls of the city, He understood 

that cities without walls during that time got no respect. He also understood that no 


matter how high the walls were as long as the people were being abused there could be 
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no real change. Nehemiah realized that there had to be some reformation. The time had 
come for all of the people to come together. It was time to stand up. I reminded the 
congregation that nothing brings a bad light or disgraces religion more than those who are 
a part of the church who are hard hearted or worldly. We have come upon the time when 
we have all got to come together. We are in a time when the love of God must be first 
seen in us. Now is not the time for us to be argumentative it is the time for us to be as 
one. It is not the time for us to be selfish. It is the time for us to be liberal. The church had 
to understand that we are at a moment in time when coming together in the name of Jesus 
will make a difference not only in our lives but in the lives of those around us. I reminded 
the church that if God’s people would come together in His name, trust in Him and only 


Him; that which you see as impossible will become possible. 


Sermon Three 

Your Love is Proven Through Your Service 
It was important for the congregation to understand that tending meant ultimately that he 
would have to do more than just feed the people. As an analogy I used my grandmother 
who used to constantly tell my sister who had five children to tend to her children. I came 
to learn over time that my grandmother was telling my sister that she had to do more than 
just feed her children. What she was saying was that the children also needed clothing, 
shelter, warmth, love and everything else that would make them a whole person. I 
explained to the congregation that it is Peter’s love for Jesus that will drive his ministry to 
a level that would be pleasing to God. I raised the question what would we say if we were 
asked the same question that Peter was asked. I raised the question to the congregation do 


they love Jesus more than they love those who were around them? Do they love Him 
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more than they love their car, or house, or job? Do they love Jesus more than any of the 
other temporal things that are around them? I reminded the congregation that we all 
challenged to make a commitment to Christ. I felt that the congregation needed to 
understand that each of us is challenged each and every day to prove our love for the 
Lord through our service to Him and the community. I spoke to them about the fact that 
as humans we all have our failings in life. We all fall short of what the Lord desires of us 
in our service to Him and His people. No matter how great a person you are, you will fall 
short. But when you are repentant, you will always be forgiven and restored. Failing or 
falling does not lessen the challenge or the charge that we are given. Each congregant 
needed to understand that we are to love one another, care for one another, guide one 
another, protect one another and serve one another. 


Sermon Three 
Your Love is Proven Through Your Service 


Sermon four is part two of sermon three. The subject remains “Your Love is 
Proven Through Your Service.” The text changes to John 21:18. In this sermon In this 
sermon the congregation is also reminded that there comes a time in each of us has got to 
make some sacrifices. If we are going to be of true service to god sacrifices will have to 
be made. I reminded the congregation that with all of the service that Peter rendered he 
still realized that he was unworthy. With all of the issues that each of us has in our lives 
the Lord our God still loves us. We are challenged by God to be the best that we can be 
every day. We are also challenged to prove our love to Him through our service every 
day. I reminded the congregation that part of their charge is to do what they know is good 


and pleasing to God, and if they live their live in this manner they open themselves up for 


135 


the blessings that God has promised. I left them with the idea that their comfort will come 


from knowing that the God we serve sees every act of service that we perform. 
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10 Steps to Stewardship Excellence 





TASK 


COMPLETE 


INPROGRESS 





1. Document Your Goals 





2. Create a Spendintg Plan 
(Budget) 





3. Track your spending and 
make adjustments gy updating 
the Spending Plan 





4. Develop a Debt Reduction 
and Savings Plan 





5. Obtain your free Credit 
Report 





6. Review and dispute credit 
report entries where 
appropriate 





7. Negotiate pay-offs with 
creditors 





8. ALWAYS PRAY 





9. Commit to becoming a better 
steward 








10 Stay Focused and faithful! 














You must believe in yourself and the Power of God! Think back to a time when 


you accomplished other challenges that appeared impossible. This is not a Quick Trip, it 


is a Journey. 
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